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ABSTRACT


African Christianity has seen many phases of expressing spirituality since the European colonial authorities gave way to African independent states. Many of the African churches that started during and after colonialism were mainly driven by protest against white domination and fight for independence. It is almost fifty years after the independence of most African nations and Christianity in Africa is now importing foreign traits of Christianity namely, Pentecostalism, whose modern origin is the Azusa Street Revival of 1873 – 1929, in Topeka, Kansas. Pentecostal Christianity and its materialistic approach to spirituality, which defies biblical teaching on the same, has been overwhelmingly embraced in Africa. Pentecostal Christianity, largely an import of American Christianity, has now become a popular expression of spirituality in Kenya. This study focused on the deception of materialism: desire to be wealthy and healthy, as distinctive characteristics of Pentecostalism in Mombasa city. Prosperity gospel was evaluated in light of the teaching of the Scriptures. Churches in Mombasa were selected through the use of in-depth interviews to know what views the prosperity gospel teaching pastors held on success, health and material wealth. Questionnaires were issued to the youth, men and women in Pentecostal churches that have embraced prosperity gospel teachings, to determine their views on the same. The data was analysed with the intention of comparing and contrasting the findings in the field concerning prosperity with the biblical position on the same and found out that there is deception in the presentation of prosperity gospel. Pastors who present prosperity gospel twist the Scriptures so as to make money out of the unsuspecting congregants. Theological knowledge was found wanting among pastors and their congregations. Therefore, it is highly recommended that pastors get exposed to adequate theological training before they lead churches. 
Dedication

I dedicate this humble work to the Church of Jesus Christ in Africa, who waits patiently for the coming of Jesus Christ in the clouds, that she will be kept spotless, blameless, content and free from the corruption that comes from the deception and allurement of materialism of the 21st Century.

CHAPTER ONE: INTRODUCTION AND BACKGROUND TO THE STUDY
Introduction

While Pentecostalism has its origin in the Pentecost experience of Jerusalem
 (Acts 2:1 – 4), a later expression of the same, that is, global Pentecostalism has its origin that backdates to 1 January 1901 which the historians refer to as the Azusa Street Revival of Charles Parlam’s (1873 – 1929) Bethel Bible School in Topeka, Kansas.
 Since then Pentecostalism has been described as a worldwide 20th Century Christian movement that has its emphasis on the experience of the Holy Spirit Baptism, evidenced by speaking in tongues among many other gifts of the Holy Spirit.
 From Azusa Street, it spread rapidly throughout America attracting mainly the marginalized in the society. After gaining root in America, Pentecostalism has spread throughout the globe, especially in the Third World continents. 

In Africa, Pentecostalism is a later development of African Instituted Churches.
 Since the twilight years of the Aladura era
 in the 1970s, African Pentecostalism has blossomed in many directions.
 Asamoah Gyadu as quoted by Kalu
 argues that Classical Pentecostal denominations,
 some of which have roots in the 1901 Charles Parlam and 1906 William Seymour Azusa Street revivals of North America, have gained much prominence in Africa. In Africa, these churches have been formed on the basis of the failure
 of the former mission churches, “which in their process of institutionalization had become very cerebral and theologically distant from its people.”
 However, mission churches maintained strongholds near and around the mission stations. 
Pentecostal churches have since been classified by scholars
 into three categories: the Classical Pentecostalism “which were direct descendants of the first wave of the Pentecostal revival in the early part of the twentieth century and who have been in existence for at least fifty years”
; Independent or Indigenous Pentecostalism, which “emerged in 1960s and have no relationship with mission Pentecostal churches”
 and the churches are founded by Africans; Neo Pentecostal
 Movements which appeared in the 1970s and 80s. This group sharply differentiates itself from the first two types; “the Classical and Indigenous Pentecostalism.”
 To this date, Neo Pentecostalism remains distinct from the other New Religious Movements in Africa. 

The onset of Neo Pentecostal or Charismatic Movement was marked by “increased insertion into liberal market economy as well globalization processes characterized by rapid travels and mass communication.
 According to Anderson,
 this movement which only emerged since 1970, is fast becoming one of the most significant expressions of Christianity on the continent, especially in the Africa’s cities. As cited by Anderson, Kalu calls Newer Pentecostal Churches the “third response” to the white cultural domination and power in the church, the former two responses being Ethiopianism
 and the Aladura/Zionist
 churches.
 These have recently become unpopular in the face of the proliferation of the Charismatic churches, whose emphasis today has been on prosperity and appeal to materialism while targeting the upward mobile social class. 
Prosperity Gospel and Neo Pentecostalism

The debate on Prosperity Gospel has gained both national and international attention over the past two decades. Nelson
 poses what has become the most critical question for many: ‘Does God Want You to be Rich?’ A materialistic approach to faith in African Christianity has swamped the continent. Phiri and Maxwell
 are concerned that prosperity-tinged Pentecostalism is growing faster not just than other strands of Christianity, but than all religious groups, including Islam. Statistics from a survey carried out in 2006
 showed responses from participants who were asked “whether God would grant material prosperity to all believers who have enough faith.”
 The response was astonishing. “Eighty-five percent of Kenyan Pentecostals, ninety percent of South African Pentecostals, and ninety-five percent of Nigerian Pentecostals said yes.”
 A similar question posed whether religious faith was important to economic success or not? The results again revealed how prosperity gospel tendencies have highly dominated African Christianity. About nine out of ten Kenyan, South African, and Nigerian renewalists
 said it was. If the above named nations are assumed to represent the top ten largest African economies then this a shocking revelation on how African Christianity, especially among the Pentecostals, has largely digressed from the Biblical theology on matters of faith, doctrine and practice, bowing down to the social, political and economic pressure that the continent is currently facing. 
A very prominent tenet of prosperity gospel is that “God promises believers material wealth.”
 For the propagation of prosperity gospel to succeed, favourite passages
 from the Scripture are frequently quoted, the leading being 3 John 2, “Dear friend, I pray that you may enjoy good health and that all may go well with you, even as your soul is getting along well.” The prosperity gospel preachers of Pentecostal persuasion will say that prosperity is God’s desire for all believers.
 It also claims that giving results in returns of thirties, sixties and hundreds. This follows the reading of Mark 4:8; “Still other seed fell on good soil. It came up, grew and produced a crop, multiplying thirty, sixty or even a hundred times.” Prosperity Gospel also claims that all silver and gold belong to God, therefore all God’s children have access to the wealth of this earth. This is usually quoted from Haggai 2:8; “The silver is mine and the gold is mine, declares the Lord Almighty.” Prosperity gospel also claims that cattle on a thousand hills belong to the Lord, Psalm 50:10; “for every animal of the forest is mine, and the cattle on a thousand hills.” This is what most televangelists in Africa teach. 
 Hence leaving the listeners with the question of whether this is what the Bible actually means. Nonetheless such messages are very appealing to the ears of many in the African Church. 
When all these claims
 are made in an African economy that is struggling, then chances are high that it will gain many adherents. “Prosperity gospel finds its roots in the growing materialism of the West especially the United States of America,”
 a country which has served as the source of Prosperity Gospel. “The worst brand of prosperity teaching is, perhaps unsurprisingly, an American export.”
 Through mass media, prosperity gospel and its expression has been brought to Africa. Several factors have largely contributed to the spread of renewalism;
 these include influence of American lifestyle, the nature of African traditions, and globalization. “American lifestyles have led African believers to equate Christian faith with wealth.”
In addition to this, “traditional African values
 often link material success and spiritual success.”
 This leads to the African ideal where people will obviously honour the rich, powerful and influential leaders, like the prosperity preachers. 
Globalization
 has also played a major role in this, in as much as many people in Africa have an access to a Television. “As Pentecostal-charismatic programing has flooded Africa, renewalist numbers have risen from seventeen million in 1970 to one hundred and forty seven (147) million in 2005.”
 Through Trinity Broadcasting Network and God TV, Prosperity Gospel has been propagated in Africa very rapidly, without which prosperity gospel still flourishes. 
The very earliest proponents of Prosperity Gospel through positive thinking were Phineas P. Quimby and Mary Baker Eddy, who are the founders of ‘new thought and Christian Science’
 respectively.
 In the wake of 20th Century, Essek Kenyon
 came up with the ‘positive confession’ teaching that says “what I confess I possess.” Later on Kenneth Hagin “singlehandedly took Kenyon’s teachings and from them forged a movement, the Faith Movement.”
 It is from this movement that African Christianity, especially Pentecostalism, has developed, embracing Prosperity Gospel. 

Care must be taken to guard the reader from confusion on which branch of Pentecostalism is under study. According to Park, there are three branches of African Instituted Churches.
 One is the nationalist church that broke away from the established mission churches. This study will not focus on nationalist kind of African Initiated Churches (A.I.Cs) since they do not have the characteristic of African Christianity under study. The second category of Africa Independent Churches is the ‘Spirit Churches’ which Park says were founded by prophets who parted ways with mission churches primarily due to theological issues,
 that is, the manifestation of spiritual gifts like speaking in tongues, prophecy, healing, etc. Even though ‘Spirit Churches’ laid emphasis on the Gifts of the Holy Spirit, this study is not interested in this branch of African Independent Churches for its emphasis is not the variable under study. The third category is the “newer Pentecostal and charismatic churches”
 which is very different from nationalist and Spirit Churches. The focus is going to be laid on the charismatic Pentecostalism which is a newer branch of Pentecostalism from the classical Pentecostalism. 

Statement of the Problem
In most parts of Kenya today, images of success and wealth predominate the Kenyan landscape. Prosperity, whether imagined or real stands as a new symbol of our country.
 Recent studies
 on African Christianity have identified a new wave of Pentecostalism and labelled it ‘charismatic’
 to “distinguish it from Classical Pentecostalism.”
 As a matter of generalization, prosperity gospel has to do with success, wealth and status.
 This generalization of the term is the first hint to deception in prosperity gospel. Pentecostal forms of worship are appreciated, taking on new symbolic resonances that are wholesomely transferable from one country to another.
 Park contends that Pentecostalism in Kenya is a viable option that meets the needs and yearnings of the African people due to its perceived pragmatism.
 However, perceived pragmatism is exalted with little or no discernment of the content at all, creating favourable environment for subtle deception.
Sadly, “the emphasis on material prosperity as distinctive of these churches in Africa is relatively under researched.
 This is probably so because nearly all African Christians approach the Bible rather uncritically.
 Not only is their Biblical approach uncritical but also their lack of discernment to the apparent deception by prosperity gospel (health and wealth gospel) presenters. The source of charismatic Pentecostal Christianity with its prosperity overtones is theologically wanting. Undoubtedly, the prosperity gospel’s affinities to New Age thinking are obvious.
 Professing positive confessions, the proponents of African Pentecostalism cut straight from the Scriptures in order to support their prosperity charged teachings whose solid Biblical and hermeneutical foundations have been highly compromised.
 According to prosperity gospel presenters, the basic content of the gospel appears limited to prosperity. 
Purpose of the Study

Nominalism and deception of materialism have highly contributed to the spread of prosperity gospel in Mombasa. This study evaluated the prevalence and development of prosperity gospel in Mombasa to establish whether it departs from the Biblical teaching. Situating prosperity gospel Biblically, this study sought to understand its range of deception, provide a Biblical foundation on prosperity as a corrective measure to its usage regarding African Christianity in selected churches in the city. 
Objectives of the Study
1. To establish the prevalence of prosperity gospel in Mombasa city, Kenya. 

2. To determine the understanding of prosperity gospel and practice among the Pentecostal Christians. 

3. To describe charismatic Pentecostals’ understanding of prosperity gospel in light of Biblical teaching on giving so as to see if worshippers have been deceived.  

Research Questions

1. What is the percentage of the Christian population in Mombasa that subscribes to prosperity gospel’s teaching and practice? 

2. How do the Pentecostals interpret and appropriate the Biblical usage of prosperity in their lives? 

3. Do the Pentecostals’ usages of prosperity and material wealth reflect the Biblical meaning of the same? 

Hypothesis


Prosperity gospel has contributed to a mass migration of people from the mainstream denominations to charismatic Pentecostal churches. This has turned charismatic Pentecostalism to be an interesting area of study. However, the underlying perceived deception in prosperity gospel with its practice and the increasing migration into charismatic Pentecostalism by a vast majority of Mombasa city dwellers are irreconcilable. Either people’s quest for pragmatic spirituality is met or people’s levels of discernment against deception have gone low. 
Rationale of the Study

Recent studies show that world Christianity is moving from North to South.
 For the case of Africa, charismatic Pentecostalism has played a big role in shifting Christianity to the South, especially in the sub-Saharan regions. Charismatic Pentecostalism is currently a branch of Christianity that African Christianity cannot ignore. This is due to its rapid growth in the sub-Saharan Africa, especially the strand of charismatic Pentecostalism that propagates material prosperity, accumulation of wealth and good health as a key component of salvation. 
The message of wealth, good health and success can be attractive to an economy that is unstable. Unfortunately, the worshippers risk a subtle deception that may come packaged in form of prosperity gospel. While there is nothing wrong with ambition to prosper in life, some ways and means of amassing wealth by some pastors and teachers takes advantage of the poor. However, with this perceived deception, prosperity gospel presenting pastors and churches still command a huge following which provoked this research to be done in Mombasa. Despite being a Muslim dominated city, Mombasa has witnessed a large movement of people into charismatic Pentecostalism, a phenomenon that this study is interested in.  
Significance of the Study


This study sought to understand and evaluate the success, health and wealth teaching that is at the centre of prosperity gospel teaching, which is apparently marked by deception. The study has provided a corrective measure to the Pentecostal’s understanding and usage of success, health and wealth in Prosperity Gospel. The basis of correction is the Scripture. This Biblical correction does not only inform Christians about the deception in prosperity gospel but does also safeguard the unsuspecting and vulnerable believers from exploitation by false teachers. The Christian body ought to be in a position to distinguish between true teachers of God’s word from false teachers. Through this study, Christians’ level of discernment has been stimulated through information that will facilitate maturity in the Christian faith. 
Assumption of the Study

The study assumed that the respondents were honest in giving feedback, that is, the feedback was representative of all the charismatic Pentecostal worshippers and informative to this study.

Limitation and Delimitation of the Study

The impossibility of interviewing all the church leaders who preach prosperity gospel posed a challenge to the scope of this research. However, the researcher picked a representative working sample.  

Definition of Terms
African Christianity: Adogame, Gerloff and Hoch
 describe African Christianity as a Christianity that should move beyond its emphasis on personal spirituality and formation to critiquing social, political and economic evils. This means that African Christianity is the gospel propagated and lived out in the context of African social, political, economic and religious background. 
Charismatic Churches: Charismatic churches “are evangelical churches founded by African Leaders who have adopted radical spiritual conversion, often called ‘born again,’ through spiritual baptism of the Holy Spirit, recalling the day of Pentecost.”
 The Neo Pentecostal churches also break further into two classifications; “the older charismatic churches dating from the 1970s and 1980s, espouse a holiness ethic, while the younger ones dating from late 1980s to the present emphasize prosperity.”
 The latter is a distinguishing mark of the Neo Pentecostal movement of today. 

Charismatic Pentecostalism: According to Park,
 the word ‘Charismatic’ was introduced to make a distinction between the old Pentecostals denominations and Newer Pentecostals. As quoted by Park,
 Hocken, holds that what really defines charismatics is its all manifestations of Pentecostal type Christianity that in some way differ from classical Pentecostalism in affiliation, and/or doctrine. In this study, charismatic Pentecostalism is the branch of Pentecostalism which subscribes to all the manifestations of the Holy Spirit and the doctrines of health and wealth (prosperity gospel) and also has personality driven churches (ministries). 

Materialism: On one hand, Ngong describes materialism as a part of the African Traditional Religion and similar to spirituality.
 On the other hand Okesson defines materialism as “not just the acquisition of wealth and possessions but more importantly raising its values such that it defines existence.”
 The two are polarities between African and Western perceptions of materialism that fail to agree. In this study, materialism refers to the current preoccupation with amassing of wealth, riches and possessions that has characterized African Christianity from Twentieth Century, especially in the Charismatic Pentecostal churches of the City of Mombasa. It has both material and spiritual implications on human behaviour. While there is nothing wrong with being ambitious, the desire to amass wealth often leads some pastors to trample on the poor and the gullible people with the promise of a religious utopia in this life, for example, success, good heath or wealth.
Nominalism: Recent studies show that Africa has become the new home of Christianity from the 20th Century.
 However, in contention with Kalu, this rapid embrace of Christianity does not mean a commitment to the person of Jesus Christ. Many people who profess Christianity are Christians mainly because they don’t fall under the category of the other religions, say, Islam, Hinduism, Buddhism, etc. This has led to a majority of people going to church for other reasons other than the commitment to follow Christ. This reality has unfortunately led to the commonly quoted phrase that Christianity in Africa is thousands of miles wide but one inch deep. It is this category of uncommitted ‘Christians’ who are referred to as nominalists. They often fall prey to false teachers of the day, who promise them God’s blessing with material things and good wealth, if only they give money to the ‘men of God.’ Nominalism is therefore a shallow or lack of commitment to Christ that has turned many Christians into mere church-goers.

Prosperity Gospel: This is a form of Christianity which according to Gifford
 lays emphasis on material success. He adds that this is a ‘gospel’ that says that God has met all human needs in the suffering and death of Christ and every Christian should share in victory over sin, sickness and poverty. However, in view of prosperity gospel, this study critiqued the teaching that faith and positive confession are important prerequisites to material success. 

Sowing Seed Money: A difficulty occurs in distinguishing between the selling of indulgences and the concept of seed money inflated to the degree to which it has been inflated today.
 According to prosperity gospel presenters, “the seed of giving is the seed of faith.”
 Seed of faith which is also seed money has to be planted before one can speak to the mountain of need to be removed.
 Therefore, according to prosperity gospel presenters, seed money is the money given to the pastors so as for God to meet a need in the giver’s life. 
Success: Education systems and religion in Africa have socialized majority of people in Africa to believe that success equals money, getting a higher paying job (meaning a higher income), getting a visa to pursue greener pastures abroad, or even living a disease free life. In this study, religion has played a big role in making people think that way. As Okesson
 puts it, we have become guilty of what he calls reductionism.
 Success is more than just living an affluent life free from diseases. It encompasses influencing people with Godward values that will positively affect how people relate with God, each other and the environment, impacting even the future generations to come. 
Wealth: The word “wealth” comes from the old Middle English word “welthe” which means “health or well-being;” and its root word weal, actually means: “that which is good for someone.”
 However, due to the misuse of the word “wealth” in context of prosperity gospel demands that we refer to Genesis, where God creates life and connects humanity with his image. From that argument, then, to be wealthy is to wish others of their well-being by being a good steward of that which God has put under an individuals’ custody. Therefore, being wealthy actually means recognizing that God has placed responsibilities on humanity, to subdue, tend, guard, use and share God’s resources. 
Summary of Chapter 
The origin of Prosperity Gospel can be traced back to the 19th Century in the United States of America. Easy propagation in Africa has been catalyzed under the favourable conditions of secularism, materialism, postmodernism, pluralism and globalization. All these conditions are tempered by the African psyche which can be emotionally driven. But mostly it is globalization that has seen the vast development of Prosperity Gospel in Africa which, through advancement in Information Technology and Mass Media, has seen the importation of charismatic Pentecostalism and it Prosperity theology in Kenya.
CHAPTER TWO: LITERATURE REVIEW

Introduction

This chapter discusses what previous research on prosperity gospel has revealed and its relationship to the topic under study. Through a close and critical examination of what scholars have done in the area of prosperity gospel in Africa, especially in Kenya, this study has shown the theological and Biblical challenges posed by prosperity gospel presenters and departure from the Bible teaching that prosperity gospel presents leading to deception. This review has unearthed the economic challenges of most Kenyans, especially in the city of Mombasa that have contributed to their vulnerability to deception. Finally, this review has provided a diagrammatic conceptual framework showing how success, wealth and health have been misinterpreted in context leaving majority of people susceptible to deception. In the conceptual framework, recommendations have been made to improve theology in context. 
The ‘prosperity’ or ‘health and wealth gospel’ which has also been referred to as the ‘Name it, claim it’ gospel, or ‘Gospel of greed’
 is a rapidly growing emphasis within churches in Africa.
 The key emphasis focuses on material possessions and physical well-being. This may include financial resources, good health, promotion at work, success in examinations, success in business, and success in any endeavour of life, or material well-being, as in good clothes, good housing, cars,
 etc. It also includes victory over perceived enemies who may be responsible for one’s material lack of progress.
 The focus on material well-being and acquisition is often used as a sign of one’s approval or standing before God. Most Christians in Mombasa have succumbed to competition for wealth due to the growing affluent society, need for good health in a city where HIV/Aids related illnesses are common and security for one’s property and life in an environment that is so charged with a consciousness of evil spirits’ presence (majini). 
Prosperity gospel is nothing new.
 The promise that religious faith can take a person out of poverty is something in the records for hundreds of years and probably off-the-record for much longer.
 The secular equivalent of prosperity gospel “is found in almost every political and philosophical persuasion, latching onto whatever utopian element it can and showing itself most visibly in promises during national elections.”
 The stronger the faith or the movement is, the more prone to prosperity ideology it proves to be.

The form of prosperity gospel that most affects the Christian church right now is born and bred in the United States of America, where there are many rich people, and it is then exported to other lands and Africa has not been left out.
 In a prosperity gospel, illness and poverty are not daily realities of life caused by humans and human society, but are created by the Devil to keep people from the material blessings that are at their command. It is apparently likely that most Christians in Mombasa will associate illness and material lack to an outward cause. In denial of these realities of life most Christians in Mombasa latch onto prosperity gospel to claim back what is supposedly rightfully theirs. The ‘health and wealth gospel’ cuts across denominational barriers and is more defined by its features and emphases.

The Hermeneutics of offering Time in Churches

The time of offering or giving is often the defining moment for the prosperity gospel in many churches. In the past, the central part of the worship hour or two was the proclamation of the Word. Today in many churches the centrepiece is now the ‘offering time’ and not a few churches have specially skilled and designated people to be masters of this significant ceremony. The popular saying is ‘Offering time is blessing time’, not least because for many it is viewed as investment time. It is often regarded as sowing time, which looks forward to significant returns. The Word itself is often twisted to back the centrality of offering time, and in some churches there is a mini-sermon to ‘urge’ the congregation to give.
 However, quite often there can be as many as five or six different collections taken in a single service. One cannot but feel a sense of the flock being fleeced bare.

Commonly Scriptural Verses Used in Support of Prosperity Gospel
One of the appeals of the charismatic movement is its ability to respond to existential and pragmatic needs faced by modern, urban congregations, including domestic and economic problems.
 The Scripture is the primary tool used as an avenue for solving these problems.
 From the researcher’s observation, almost the same verses are quoted in motivating or mobilizing the congregation to give across all Neo Pentecostal churches. Luke 6:38,
 is one of them which says, “Give, and it will be given to you. A good measure, pressed down, shaken together and running over, will be poured into your lap. For with the measure you use, it will be measured to you." This verse is quoted with relish and often backed by a mini-sermon on the benefits of giving. Its use, however, is often not faithful to the text or context. Its context is Jesus’ teaching on love and mercy and how we relate to and treat others.
 The paragraph begins with “Do not judge, and you will not be judged. Do not condemn, and you will not be condemned. Forgive, and you will be forgiven.” Firstly, looking at the authorship of the book of Luke, the writer Luke himself “was a man of love and sympathy for the underprivileged and those of humble estate; for women, children, and the poor; and for the outcasts, such as the Samaritans.”
 Luke’s writing was designed to relate the gospel with the downtrodden. Therefore, in relationships, how people treated each other in the context of ordinary living was very important to him. Following in God’s example, love and mercy should produce a hesitation in judging others, as believers realize that God will treat them in the same way they have treated others.
 The passage is therefore first and foremost about relationships, that is, not treating others or judging them in the way we do not want to be judged, “for with the measure you use, it will be measured to you.” The passage therefore does not suggest giving to God financially and expecting a return. As stated earlier, “Luke identified himself with the needy humankind,”
 leading to his writing about giving which is really the expression of love and concern for one another. The above passage has more to do with loving and forgiving as well as being of service without expecting anything in return. For if one doesn’t offer help lovingly in the society, in return will receive the same measure. The argument that God will return double or hundred-fold whatever one gives in offering
 is not in synchrony with this context. It is common for several collections to be taken in a single service. Songs like “Let the poor say I am rich” became popular in anticipation of God’s reward with material blessings.
 Positive confession was encouraged for good health, wealth and other blessings. How this interpretation is linked to interpretation of Luke’s gospel is not evident at all. 

Very few people (if any) who latch onto this passage as a basis for motivating or mobilizing people to give may have observed that it is preceded by some very strong words of the Lord Jesus Christ on wealth and resources. For example, in the very same chapter Jesus says in Luke 6: 24-25, "But woe to you who are rich, for you have already received your comfort.” This appeal to give, however, has had significant impact on average members of various churches, particularly those in struggling situations and who go to Church ‘expecting their miracles’. With more people losing confidence in the countless promises by the Kenyan government to eradicate poverty which in turn leaves them poorer than before, and with non-governmental organizations seeming to spend more money on their fuel guzzling four-wheel drives than on the desperate situations they are expected to rescue, many have turned to the church as the place to find relief from poverty.
 Perhaps it is the realities of the Kenyan context that make the desire for financial reliance or success so contagious or all-consuming, due to “economic constraints, restrictions, job reservations,”
 etc. This will include situations of acute poverty; low wages (non-living wages) creating dependency, high inflation, etc.

The other commonly quoted verse is Malachi 3:10 "Bring the whole tithe into the storehouse, that there may be food in my house. Test me in this," says the LORD Almighty, "and see if I will not throw open the floodgates of heaven and pour out so much blessing that you will not have room enough for it.” This brings in the question of tithing whose implication in the New Testament (church) dispensation “is not researched”
 well today. In the Old Testament, tithing, free will offering and care for the needy were patterns of giving that were integral part of the social system that was established in the Mosaic Law.
 Although not one of the covenant stipulations,
 that is not in the Ten Commandments, tithing was a very old custom practiced by other nations before Israel became a nation. In this context of Malachi, God is indicting His people for robbing him in the sense of disregarding his command to bring tithes and offering to the store house so as to feed the needy. At this time Israel has turned to injustices and idol worship. Tithing is also enjoined in Deuteronomy (14:23) and in the priestly code (Numbers 18). Samuel warned those who asked for a king that he would take a tenth of their grain and of their vineyards and give it to his officers and to his servants (1 Samuel 8:15). 

Tithing then was given very special treatment only on some cases. Smith
 mentions some of these special times as for example, during primary periods of reform and revival, the people gave their tithes faithfully and abundantly. During the pre-exilic period, the Israelites’ tithing was not so faithful. During the inter-testamental period, the practice of tithe got affected by so many social political and religious effects such that it lost its significance for the national Israel. Three passages mention tithing in the New Testament: Matthew 23:23 and its parallel, Luke 11:42. Also mentioned in Luke 18:12, is tithing but in the form of Jesus’ rebuke of those who tithed in the story of the Pharisee and the publican who went to the temple to pray. The book of Hebrews also mentions Abraham paying tithes to Melchizedek in order to prove that Jesus’ priesthood was superior to and better than Aaron’s. In this Jesus belonged to priesthood in the order of Melchizedek to whom Aaron’s ancestor, Abraham, paid tithes to. In the Gospels, Jesus is seen pronouncing woes to the Pharisees for religiously paying their tithes while ignoring the rest of the Law such as mercy, justice, and faith (compare this with Micah 6:8). 

In Malachi 3:10, God was therefore inviting people of that day to test him. The idea of God testing man is rather common but the idea of man testing God is rather rare.
 Instances like Ahaz to ask for a sign (Isaiah 7:11-12), Gideon putting out the fleece and God honoured his request (Judges 6:36-40), God gave Moses signs to increase his faith and the faith of his people (Exodus 4: 1 – 9), etc. Those were all unusual and special circumstances. It may be that this often quoted verse (Malachi 3:10) should be understood as a one time, special act on God’s part to renew the fires of faith in an age of skepticism and indifference.
 If so, present-day tithing can be questioned on two accounts. Firstly, this is not an open-ended promise to bless in a material way anyone and everyone who tithes his possessions. Secondly, people cannot presume on God’s goodness. People cannot just give large amounts of offering in the present day church to test God. The church can only test God on his invitation to do so. 

Therefore, as far as Old Testament is concerned, tithing was a national taxation system for Israel designed to “provide for specific needs of persons within the nation Israel; needs for a central worship centre, for Levites and for the poor of the nation who could not afford daily basic needs, for example, food and clothing.”
 Looking at this purpose in the light of the church dispensation which exists in a different social context,
 the principles of giving ought to be studied as suiting to the new setting and new theological realities. In the New Testament history, “churches were responsible for those set aside for full time ministry and for those whose families could not meet basic needs,” therefore no longer ‘taxation’ like requirement from God. The conditions are different today with churches being so institutionalized and all citizens are called to contribute to national building through Kenyan government taxation system. Therefore, where is the Biblical basis of the over emphasis on tithing today? This research will seek to find this out in the field. 

The above argument is also related to the usage of Deuteronomy 8:18 "But remember the LORD your God, for it is he who gives you the ability to produce wealth, and so confirms his covenant, which he swore to your forefathers, as it is today.” God's blessings are not about getting upper-bracket financial wealth but freedom from need, of any kind. Yet, the idea of God giving material blessings is not the main problem. It is the scriptural context of those promises. Both verses are about the covenant nation, not the individual. It is about that nation's faithfulness to their God, or the lack of it. In Malachi, it is a 'holy dare' from God, to do their end and he would show them his sovereignty that surpasses wealth. The point isn't about the wealth, it is about following God. To apply this to an individual, or any one congregation or other group within the covenant people if taken by itself, is to take the promise far out of its context. In Deuteronomy, it is God reminding Israel of who gives the blessings in this covenant relationship, anything that Israel had that was of any worth was that way because of God, not because of anything that she did. Again, the whole context is for the covenant nation acting together in obedience, not any one part or person, unlike the prosperity preachers who make it an individual thing one can bank on. This portion of Scripture is not intended to be applied to the believers because it is directly related to the Israelites to remind them of God’s covenant with them and that they should not forget Him and think that they’ve become wealthy and powerful out of their own efforts. How a Christian can take passages that are “strictly related to how God dealt with the Jews and apply them today is a giant step of spiritual fraud and deliberate twisting of Scripture”
 whose ramifications will be researched further in this study. 

The other passage is John 10: 10
, “The thief comes only to steal and kill and destroy; I have come that they may have life, and have it to the full.” Is the abundant life that Jesus is talking about here prosperity in life? John’s writing is very evangelistic in nature, explaining God’s progressive revelation versus the false kingdom of the Pharisees.
 The context laid from verses 1 to 9 of the same chapter is Jesus talking about sheep hearing his voice and that he’s the Door and True Shepherd.
 He goes on to say that all who came before him (teachers of the law especially the Pharisees), were thieves, who cared little about the welfare of the sheep especially their spiritual condition and relationship with God. They didn’t tell them the truth that they were lost, therefore those who place their trust in Christ Jesus shall be saved. Then in verse 10, He says that those thieves only came to steal, kill and destroy, but as for him, he came to save them from their sins, delivering them from eternal death so they may have eternal life (abundant life). “The thief, that is, a hireling (not Satan), cares only about feeding himself, not building up the flock.”
 John contrasts self-proclaimed teachers here with Jesus, for “Christ had come to benefit the sheep.” This passage in no way teaches anything to do with material gain or prosperity as advocated by the prosperity preachers. In this context Scripture speaks in plain human language and doesn’t present an obscured message to its readers. Wealth is wealth and salvation is salvation. In this case, the abundant life is salvation. 

The last Scripture passage that this research is going to address is 3 John 2; “Dear friend, I pray that you may enjoy good health and that all may go well with you, even as your soul is getting along well.” In context, this is a blessing pronounced as a welcome for the ones to whom John writes. The prosperity gospel holds that this is more than just a greeting or a blessing; it is a way out of poverty.
 Just like any other verse in the Bible, this too needs to be understood from its context; First of all, it is nothing more than a prayer that John is making for Gaius. Hodges argues that “the elder (John in this case) was pleased with Gaius’ spiritual condition and wished that he might get along equally well on a physical level.”
 Therefore, this verse is not just a mere conventional expression of good wishes. The apostle was concerned for the temporal as well as spiritual wellbeing of others.
 This is a biblical warrant for believers today to pray for the temporal needs of their spiritual peers. Secondly, the remaining verses explain why John opened with such a statement. Gaius was known to be a man walking in truth and the saints had a great testimony of his life. “Assuming that he was a very close man to John, John writes to say that the same way he’s prospering in his soul through being truthful and loving the brethren (which in John’s definition signified spiritual maturity), therefore he wishes him well also to prosper in other affairs of life and even his health.”
 John in no way is teaching the Prosperity Gospel message here; he’s simply wishing that it would go well with Gaius, that his basic needs of life would be met so as to continue unhindered in his service towards the brethren and strangers in general. So the meaning of this passage must not be obscured with the interpretations of the prosperity gospel preachers to support their heresies of material prosperity or wealth and health teachings that don’t find their roots in God’s Word.  

The situation has definitely contributed to making this gospel, variously called the ‘Prosperity’ or ‘Health and wealth’ gospel one of the fastest growing attractions in the context of the African Church as well as other parts of the world.
 Initially closely associated with the Charismatic Renewal and churches or ministries related to it, ‘the health and wealth gospel’ or the ‘prosperity gospel’ has since spread significantly beyond diverse church and denominational lines. Other passages used by the prosperity gospel teachers will be discussed later in this chapter. What is wrong with this kind of gospel presentation anyway?
Suggested Defects of Prosperity Gospel


One may ask what is wrong with this gospel. Is God opposed to riches? Doesn’t God approve of prosperity? It is wise to start this discussion at this level with the premise that God is not opposed the wellbeing of his children since he provides for all of human needs. However, the following factors must be carefully considered:
Escape from Reality

Prosperity gospel offers an unhealthy escape from reality.
 The quest for deliverance from present challenges has brought about almost a denial of reality. For instance when one has a headache it is considered unspiritual to admit to the situation. It is considered more spiritual to deny that one has a headache and believe that one is healed.
 Rather than admit that one has a neck pain, it is considered better to “confess” that “I am strong” (“Let the weak say I am strong”).
 To admit otherwise is considered unspiritual. The same principle is applied when one is in need; all things related to discomfort, pain, suffering, poverty and death are considered to be of the Devil and therefore to be rejected. The underlying theology is that Christians must not suffer; often the outcome of misreading Romans 8:28 to mean, “Only good things happen to those that are in Christ Jesus,”
 a passage that the researcher has no intention of using in this thesis. 

Misinterpretation of the Purpose of ‘Giving’

Prosperity gospel fails to see that all forms of giving to God, whether tithes or offerings, should be acts of worship. Instead, prosperity gospel teaches that tithing or giving to God is an investment.
 An investment in the sense that giving goes directly
 to God as a means of payback from Him in multiple measures. Prosperity gospel also motivates people to give with wrong motives.
 As opposed to means of worship which ought to be the motivation of giving, congregants are encouraged to give more than they are able to, with the promise of amassing wealth in the future as a return. Essentially, the motive of giving to God is for the primary purpose of expecting special returns from him. The person who gives to God appears to be the one in charge. His or her measure of investment is expected to dictate God’s level of reward.
 It suggests that people have the initiative and God the response. This contradicts the whole understanding of our salvation and worship being God’s initiative and God’s response. This trend portrays a materialist approach to the interpretation of the Bible by Pentecostal preachers that fits well with the current African society that is rapidly becoming materialistic.  
Furthermore, this gospel suggests that one must have rewards or inheritance here and now in material form. Ultimately all that matters is material prosperity here and now. The pursuit of this is contrary to biblical faith and blurs one’s vision and understanding of God. Stephen Eyre
 says, ‘Materialism blunts a living faith’. This means that where a Christian is accustomed to depend on the securities of the material he/she has is very harmful to one’s faith. Whereas Christians live by faith and not sight, materialism feeds the sight, hence slowly dominating over faith in one’s spirituality. Materialism also has its effects on Christian orthodoxy in Africa. 

Allurement to materialism is a direction that African Christianity is slowly taking. A vibrant sense of the presence of God becomes dead orthodoxy. The reality of the Christian life becomes a shadow. The experience of life in Christ becomes hollow. The knowledge of God becomes empty. If people can’t see wealth and health in Christianity, if they can’t taste it, smell it or measure it, then they doubt that Christianity is real; therefore, they come to doubt that God
 is real. Based on the above, it can be argued that at the heart of prosperity gospel is the god of materialism who is behind the blinding of the faith of many. The real concern ought to be: does the Christian church know that faith is subtly under attack through deception if the current perception of God’s presence is ‘visible’ in the material? This is a challenge for the Christian apologists in Africa to rise up to the occasion and tackle these new challenges, by exposing the lie in prosperity gospel teaching and practice. To purport that God is in the material and is approachable through manipulation in form of giving is not only a misrepresentation of Christian faith but also deception. 
A Misunderstanding of Jesus’ Poverty

Those who teach this gospel have misunderstood Jesus and His mission.  It is rare in any of the meetings to hear preaching or teaching on the love of God reaching out to save people from their sins. Could it be that charismatic Pentecostal Christians are ignorant of all that Jesus had to say about wealth and prosperity? Was Jesus really as rich materially as these teachers would have us believe? While Jesus was not destitute, it is clear from Scripture that he was not as materially prosperous as the ‘health and wealth’ teachers make him out to be. The Synoptic Gospels in particular, depict Jesus’ way of life as one of self-chosen poverty.
 In agreement with this argument, Jesus’ means of incarnation was first of all that of humility, considering inequality with God. Therefore Jesus’ lowering of himself to take up the human flesh in itself is what Brown is referring to as self-chosen poverty. This attitude to status cuts through Jesus’ presentation on earth and towards all things, including material wealth. This is highlighted in his response to a would-be disciple of his; “Foxes have holes, and birds of the air have nests; but the Son of man has nowhere to lay his head” (Matthew 8:20). In context this meant that there was no earthly/material incentive for following Jesus. But Jesus promised those who left material wealth and followed him, eternal life, status and more responsibilities as an inheritance in the next life (Matthew 19:27-29). 
On the other hand, others justify his poverty on the account of mankind’s wealth
 (2 Corinthians 8:9): For you know the grace of our Lord Jesus Christ, that though he was rich, yet for your sakes he became poor, so that you through his poverty might become rich. “Christ’s poverty is part of his entire and deep humiliation, a proof of his perfect humility – his willingness to descend to the very lowest depth of human misery and to share to the full in all the consequences of sin.”
 It is for human sin and not material prosperity that Christ wilfully descended to poverty. Also, taking that position of a servant, Christ identified with the poor and oppressed. The poor of all ages have been despised and Christ came to identify with such.
 The poor of Africa are also included in his sphere of ministry. Therefore, his poverty is not for the purpose of our material riches, but “an assurance of millions who are poor and need assurance that he could feel for them.”
 His home situation was as modest as can be. His parents did not have the means to avoid his being born in a manger. When his parents, Joseph and Mary, went to the temple to dedicate him, all they could present as an offering was a pair of doves instead of a lamb and dove as required by the law (Luke 2:21 and Lev. 12:6).

Jesus’ ministry often depended on the resources of other people because he did not have his own. He taught from a borrowed boat, rode into Jerusalem on a borrowed donkey, some women supported his ministry together with the twelve disciples (Luke 8: 1 – 3), ate the Passover meal with his disciples in a borrowed room and was buried in a borrowed tomb. If Jesus were as materially wealthy as we are made to believe, where and how is this reflected in his life and ministry? One thing is certain. Jesus did not preach or teach a prosperity gospel. Most of Jesus’ references to earthly possessions come as warnings to us. This is so because of the biblical ethic that love for money or things of this world do corrupt a man’s heart, and as possessions of this world are ripe for judgment, Christians ought to detach themselves from material possessions. 
Jesus taught very clearly, “Then he said to them, ‘Watch out! Be on your guard against all kinds of greed; a man's life does not consist in the abundance of his possessions.’ (Luke 12:15). Unlike our modern day preachers, Jesus warned against the deceitfulness of riches; ‘The one who received the seed that fell among the thorns is the man who hears the word, but the worries of this life and the deceitfulness of wealth choke it, making it unfruitful.’ (Matthew 13:22). In fact he refers to money as the ‘unrighteousness mammon’ (Luke 16:9). As an end in itself, money has the tendency to compete for our loyalty that belongs to God. It has the tendency to become an idol that rules lives. This is why Jesus warns against relating to money as we relate to God. ‘No servant can serve two masters; for either he will hate the one and love the other, else he will be loyal to the one and despise the other. You cannot serve God and mammon’ (Luke 16:13). To the Pharisees, who loved money, Jesus gave the warning, ‘What is highly valued among men is detestable in God’s sight’ (Luke 16:15). The prosperity gospel does not appear to have taken the warnings of Jesus seriously, especially in the African context which is “marred with unstable economy.”
 If prosperity gospel’s approach to money and possessions is in light of Jesus’ preaching of the same, then emphasis would be laid on identifying and empowering the poor people in Africa and not amassing wealth at the expense of the poor. Has prosperity gospel addressed the question of poverty in Africa? Diverting from the contextual issues: the poor and the needy in the society, to focus on self is sufficient proof that this teaching is deceptive. 
Prosperity Gospel and the Challenge of Poverty in the African Context

The inequitable distribution of resources and the resultant gap between the rich and poor in Africa has always been a concern for governments and churches. In the past, most people looked to their government to bridge the gap between the rich and the poor. However, with the rapid growth of Christianity, more and more people are looking towards the church for help.
 The prosperity gospel, which is increasingly becoming part of the identity of Pentecostal churches, has very strong appeal to those seeking material and physical well-being.
 In the milieu of socio-economic and political instability and their impact on society, churches with the prosperity emphasis have become the fastest growing face of African Christianity.
 This also has contributed to the remarkable growth of Christianity in Africa. 

Africa is still believed by scholars
 to be the richest continent in raw materials in the whole world in spite of droughts or other natural disasters that limit production or productivity. It is a continent with immense untapped mineral wealth.
 Yet significant numbers of the people still live in abject poverty, and many below recognized poverty lines.
 Most of the people have reached a level of poverty that is threating their survival.
 Describing the challenge of poverty, particularly in the African context, the former UN Secretary-General, Kofi Annan
 said, “For all too many... life is a continuous struggle against hunger, malnutrition, polluted drinking water, infectious disease, ignorance, oppression and violent conflict”. For example in Kenya, access to proper and affordable health care and food security for most Kenyans has been a challenge in the recent years. These are the African realities on the ground. 

It must be added that in most contexts, there exists the paradox of the affluent in contrast to the poor. This reality often fuels an unlimited ascent of greed. Very often the most affected people are the younger generation, assuming that Africa’s population is mostly young. As national resources are plundered, it is the future of young people that is at stake. When the “Nigerian or Angolan oil resources, Cameroonian mahogany or Zambian copper is plundered and traded at give-away prices to the highest bidder,”
 it is the future of the younger generation that is being mortgaged. In the past, most people would have looked to the government for the remedy. However, this trend is changing fast as government leadership can hardly meet the needs of the poor. 

Among young people in particular, there is growing loss of confidence in political leaders.
 Tired of Government promises and inability of leaders like these to deliver, young people resort to at least three things: first, some give up and commit suicide; secondly, those who do not commit suicide find ways to take flight to greener pastures
 due to the availability of working opportunities in the developed countries, for example, the United States of America, United Kingdom, China, Dubai, Qatar, etc.
 Thousands of African young people migrate to Europe or North America because home is no longer secure or conducive to a promising future. “In 2006 alone, 31,000 illegal immigrants from West Africa are reported to have crossed into Spain’s Canary Islands.”
 One would suggest that issues like unemployment in Kenya leading to massive migration of Kenyans to the West, food insecurity, corruption and nepotism are critical enough to be among the concerns of African churches. Rather than address issues of greed in a materially charged society, the prosperity gospel fuels it.
 In agreement with Kavulla, prosperity gospel fuels greed for materialism by positing that success in life is in for example, getting visas to go abroad, getting the high paying jobs on offer, getting favour over others in public offices, etc. A sober interpretation of the Scripture must be done that will restore hope to people without promising earthly riches. 

Thirdly, and not least, many young people as well as the old turn to churches that are or should be the custodians of good news.
 Ordinarily the Church, and especially those who have embraced the prosperity gospel, should offer good news of hope to the poor by helping Christians find satisfaction in Jesus Christ and in turn resolve to develop Africa. While some are doing so, others are not. This is primarily because of some contradictions. Some churches have, as Schuller
 suggested many years ago, become a place where “Christianity has impressed many as being largely a social organization capable of worshipping God and mammon simultaneously, and demanding payments for the symbols of membership, the administration of the sacraments.” Especially there are issues with the affluence and lifestyle of some prosperity church leaders. Some are known to be afflicted with greed, using greed to fleece their flocks. Others are known to use the promise of miracles to gain more affluence.
 However, it is important to remember that fleecing the flock in the name of religion is not a new thing.
Comparison with the Medieval Sale of Indulgences

Is history repeating itself? The Sale of Indulgences was one of the many abuses of power by the Roman Church in the 16th Century that led to the famous 16th Century Protestant Reformation led by Martin Luther, a monk of the Augustinian Order.
 The same abuse is happening today whereby prosperity gospel preachers are abusing the biblical teaching on giving leading to the exploitation and deception of the masses who are either poor, sick or in need of ‘divine favours.’
 However, whereas the Roman Catholic’s sale of indulgences was shrewdly designed to make restitution for sins for the departed souls,
 modern Christian abuses of the same in African Christianity is not aimed to do the same, even though in both cases is deception. On the contrary the abuse of giving in African churches today is ‘designed’ to make people ‘please’ God for a supposed material benefit in return. This is because prosperity gospel teaches that God wants us to be wealthy, healthy and to be free from demonic attacks and evil supernaturalism, among many other teachings. Wealth, good health and freedom from evil supernaturalism are the three commonest needs in Africa.
 While in agreement with Kalu, the question is: Is it God’s will that believers should never get sick? And in the unlikely event that one gets sick, is healing guaranteed as long as one is willing to give sacrificially to the ‘mighty man of God’? Is it God’s will that Christians should never be poor or in lack? Must we find our way to success or wealth in life through ‘giving to the Lord’? These and other questions, this research will find out in the field. 
What the 16th century sale of indulgences and today’s prosperity gospel have in common is that the person in need has to pay money for the favour done to them by the ‘man of God.’ In both cases,
 the victims are usually the poor people. Raising fear and emotion among the poor and vulnerable is the bait that prosperity preachers use, laying unnecessary emphasis on the teachings about evil spirits. The spirits are being blamed for our poverty, sicknesses and all the ills that we are suffering today. Thus illnesses may be perceived as punishment for wrong doing or possession by an alien spirit.
 Mwaura
 adds that illnesses are as a rule understood as emanating from human and mystical sources. These sources of sicknesses and misfortune affect at the same time body, spirit, social relations and the sense of the cosmos. This brings the confusion in relation to African Traditional Religion’s (ATR) perception of the spirit world, for not all spirits were bad. Some, for example, the ancestor spirits were protective of the kin. Anyway, according to prosperity gospel, it is possible for a person to be delivered from the oppression of these evil spirits if they are willing to give some money to the ‘man of God’. So deliverance calls for payment; that is pretty close to Tetzel’s
 sale of indulgences for the deliverance of the departed souls.  

While many churches claim to be concerned about alleviating the needs of victims of poverty, they may have raised two categories of victims, collectively referred to as, victims of prosperity. The first category is comprised of people within the African context, including some in churches, who are so materially prosperous that they have become insensitive to the needs of others. Although the Scriptures raise people’s sensitivity to the plight of the poor, many Christians today hardly practice what the Scriptures teach.
 What is in view here is the way in which Christians earn, own and dispose of their wealth. Many in this category end up being capitalists.
 Hence the already prosperous in the church should be taught to give to the poor in the right way, which means giving to the right people, the right amount, at the right time, without demeaning the dignity of the poor. While the focus on various victims of poverty is critical, the rich need a different kind of attention, calling them to renounce their affluent lifestyle for the sake and benefit of the poor. If the needs of those that are materially poor are to be met, there is a great need for those that are materially affluent to be better stewards of their resources for the benefit of those less privileged. Therefore victims of material prosperity, wherever they are, need attention as well, particularly within churches that have embraced the prosperity gospel. This of course would mean calling pastors and bishops to set the example by living more simply. 
The second category comprises of the majority; the poor. As quoted by Chepkwony,
 Kinoti blames the Structural Adjustment Programme (SAPs) introduced in the 1980s that were meant to improve the situation of the poor but ended up increasing the number of the poor, and made the poor more wretched, hitting hardest the most vulnerable groups, namely the children, women and the old people. In a similar manner, the prosperity gospel has left many vulnerable people poorer after being fleeced by their pastors who teach them to give all they have so as to be materially blessed by God. Some vulnerable women end up selling their lifetime investments and savings so as to bring to God. This has increased the desperation of the poor while the pastors get wealthier each day. The tendency for all people, when prosperous and comfortable, is to be less aware of the plight of others around us. And this is where greed steps in. Sanneh
 indicates how Chevalier de Jaucourt, a leading voice of French Enlightenment, wrote in 1765 about how “avarice and greed, which ruled the earth, never allowed the cry of humanity on behalf of slaves to be heard.” It is easy to dismiss the fact that one is not bound to such error. But as Sanneh
 warns, religion itself “could easily be enticed by profits and worldly gain to bend conscience into compliance.” Churches have been so preoccupied with increasing numbers of membership to boost the weekly giving at the expense of the needy people within any given church, a principle that was very central in the early church (Acts 2:45). There is much work to be done in this area. 
Is Prosperity Gospel Good News for the Poor?

The Message of God’s Kingdom has been called ‘Good News’. The Kingdom is about Good News (Luke 4:18). With all that has been described above, where the shepherds appear to be fleecing the flock and the gap between the rich and the poor widening in the church, one cannot say the prosperity gospel, as it is now, is good news to the poor. Who are the poor being referred to in this research? Does it mean that God desires salvation for the poor alone that excludes the rich? A word study for the poor is necessary for gaining of the right perspective. The studies previously done on the poor focus on the Old Testament in which a cluster of words for poverty, deriving from six main Hebrew roots, occur more than 200 times.
 The Hebrew words for the word poor are ani, anaw, ebyon, dal, and ras.
 While ani and anaw denotes one who is “wrongfully impoverished or dispossessed”
 ebyon refers to “a beggar imploring charity,”
 while dal connotes “a thin, weakly person, a deprived peasant.”
 This study is interested in the usage of the words ani and anaw, who include the poor in churches today who have been impoverished and dispossessed by their leaders. The Scripture also teaches of poverty caused by laziness. However, the Scriptures’ primary usage of ebyon, ani and dal is economic; hence ebyon and anaw are related. For ebyon, ani and dal, the assumption is that economic oppression leads to poverty. For this, the government of Kenya is to be blamed for failing to address the issue of joblessness in Kenya, an area which this study is not focused on. Also, the New Testament Greek usage of the word poor is penes and ptochos.
 “Penes has a meaning of one who cannot live from his property, but has to work with his hands.”
 Hence it is not like ptochos whose meaning is a person who is poor enough to be a beggar and needs help. Ptochos is relatively poor, penes is very poor. In LXX, penes is used 50 times and 6 times for ras.
 It is therefore, normally used for the economically and legally oppressed until one is poor. But ptochos shows not only a mere “man’s standing in society but especially his standing before God”
 for he has nothing to bring him. Interestingly, in the LXX, ptochos is the same as ani, which means oppressed, poor, humble, and lowly. 

From the above root word study, the poor can be classified in three ways. First, “economically speaking about the indigent poor,”
 those who cannot afford basic needs and necessities of life. Secondly, “socially speaking, they are the powerless poor,”
 those who are victims of political injustices, for example the internally displaced people (IDPs) of Kenya since the disputed 2007 – 2008 general elections. Thirdly, “spiritually speaking are the humble poor,”
 those who acknowledge their helplessness and look to God alone for salvation. While God is concerned about the spiritually poor (none having a right standing before him without Christ), he is also very concerned about the oppressed people, whether by the political, economic and religious institutions. But the Bible does not cluster all the poor together, something that prosperity gospel preachers are fond of doing. The poor, prisoners, blind and the oppressed used by Jesus’ (Luke 3:18) referred to spiritual awakening to one’s sin, helplessness and dire need of repentance leading to forgiveness unto salvation by Christ. This is the poor that God is so concerned with. Unfortunately, the term poor is twisted in prosperity gospel to target the very vulnerable to prosperity teaching as this study has shown in other chapters.

Without ignoring the reality of material poverty, it is only fair to situate it with its right context in mind. In that way, prosperity gospel proponents cannot misuse material poverty as a basis for their skewed teaching. Corbertt and Fikkert
 have argued that the brokenness in the foundational relationships, that is, with God, with one another and with the environment results in material poverty. This means that when people reject God, and have no regard for one another, such rejection is expressed in the over exploitation of the environment and eventually leads to material poverty in the people’s lives. This happens when people have “no sufficient money to provide for the basic physical needs for themselves and their families.”
 This is true because the poor have difficulty sustaining themselves in the urban areas, especially by feeding their families. Low income people daily face a struggle to survive that creates feelings of helplessness, anxiety, suffocation, and desperation
 that are simply unparalleled in the lives of the rest of humanity. Development expert Chambers
 argues that the materially poor are trapped by multiple, interconnected factors; insufficient assets, vulnerability, powerlessness, isolation, and physical weakness, that ensnare them like bugs caught in a spider’s web. Chambers adds,

“… imagine being caught up in such a web. Every time you try to move, you just get more hung up on another strand. You think to yourself, may be this time will be different, so you try to make a change in your life. But immediately you find yourself even more entangled than before. After a while you come to believe that it is better to just be still. This is miserable, but any other movement only brings even greater misery, you hate your situation, but you have no choice.”

This is what can explain the hoping from one church to another seeking for miracles and breakthroughs
 in life, a church migration which is characteristic of African church growth today. Could prosperity gospel be entrenched in the desperation of the poor?
Many poor people who go to church always expecting their own miracle cannot help but feel a sense of abandonment. Some African women have been known sometimes to skip going to church because they do not feel they have the right attire, or because they have nothing to put into the multiple offering time collections. As they see others dancing to the front, they feel a sense of diminished self-worth, even though they know that some who dance to the front only go through the motions without putting anything into the offering basket.
 Outside church, the pains of poverty give them a diminished sense of dignity as they struggle to make ends meet. One cannot therefore say that prosperity gospel, as it is, constitutes ‘good news’ for the poor. What can the Church do to alleviate the situation? 

Remembering the Poor

Do prosperity preaching churches really remember the poor? How do we help the Church to remember the poor in a context in which many do not see the promises of ‘men of God’ to them fulfilled? Paul, writing to the Church in Galatia, says, 
“James, Peter and John, those reputed to be pillars, gave me and Barnabas the right hand of fellowship when they recognized the grace given to me. They agreed that we should go to the Gentiles, and they to the Jews. All they asked was that we should continue to remember the poor, the very thing I was eager to do.” (NIV Galatians 2: 9 – 10). 
In another letter to the Church at Colossae, Paul writes, “Put to death, therefore, whatever belongs to your earthly nature: sexual immorality, impurity, lust, evil desires and greed, which are idolatry.” (NIV Colossians 3:5) The passages above suggest that greed is as much an affliction of the rich as it is of the poor. It takes people who have renounced greed for material things in life to really remember the needs of others, an approach that cannot be possibly true of prosperity gospel preachers. The church also needs to repent of health and wealth prosperity gospel for misrepresenting the gospel. At its core, prosperity gospel is the claim that “God rewards increasing levels of faith with greater amounts of wealth.”
 This claim can be rejected on a host of biblical grounds: for example, the case of Job. He had enormous faith and lived a godly life, but he went from riches to poverty because he was righteous and God wanted to prove this to Satan. That refutes spirituality as a possible reason as to why some people are poor. Here lies the lie of the health and wealth gospel: that spiritual maturity leads to financial prosperity.

Materialism

In many parts of Kenya today images of materialism, success and wealth are predominant, especially the Kenyan religious landscape. Examining closely the case of Mombasa, one can tell of the prosperity disposition from the names of the churches in the city; ‘Winners Chapel,’ ‘Kisima cha Neema cha Mwana wa Daudi,’ ‘Maximum Miracle Centre,’ etc. to the church slogans/themes; ‘Redefining your Destiny,’ ‘Your Road to Success,’ ‘Your Miracle is Here,’ etc. to the crusade and conference themes; ‘Taking your Possessions,’ ‘From Captivity to Restoration,’ ‘Highway to Success,’ ‘Taking New Territories,’ ‘Stepping into Greatness,’ etc. It is also evident on the bumper stickers of a majority of cars in Mombasa; ‘The Favor of God is Upon Me,’ ‘The Struggle is Over,’ ‘God is  in Charge,’ ‘I Will Make it in Jesus’ Name,’ ‘Your Success is Determined by Your Faith,’ ‘I am a Winner,’ etc. These are just but a few pointers to the fact that materialism, as contained in the presentation of Prosperity Gospel has been widely embraced by a majority of City dwellers in Mombasa City. 

 The thought of ‘how can I earn more money,’ leave the country to look for greener pastures, get a better paying job”
 etc., has preoccupied the minds of people characterizing materialism in this country more than has been witnessed in the past one decade. Pursuit for visas to go to rich Western countries has now become an emphasis of prayer in most churches in Kenya. This is a country whose Members of Parliament boast the fifth highest salaries in the world. They drive Volkswagen Passat and other luxury vehicles, and dispense money to secure votes.”
 These politicians live such materialistic lives at the expense of their poor constituents, some of whom can hardly afford a meal a day. The ecclesiastical leaders follow in their heels promising their members of church prosperity and stuffing their pockets with offering plates.
 The desire to amass wealth for oneself is not a problem in the political class alone; it is a concern in the religious circles, where pursuit for God in church is now being replaced by pursuit for prosperity.
Summary

Prosperity gospel is very common in the Kenyan churches today, especially among the Pentecostal churches, whose effect and defects are now being felt across the country, especially among the vulnerable people, that is the poor, women, and the upward mobile class. This is occasioned by several factors, among them an apparent misinterpretation of the Bible by the prosperity gospel presenters to take advantage of social, economic and political circumstances that people find themselves in. Such circumstances include material poverty, corruption in government and religious institutions, increasing rate of unemployment, materialism among many other factors. Upon these factors, prosperity gospel presenters deceive the needy, unsuspecting and gullible Christians.
There is a big movement into charismatic Pentecostalism way of spirituality in Mombasa in spite of the city being dominated by Muslims. This is very unique for Mombasa since most Muslim dominated towns have less Christian activity going on. As an urban setting, Mombasa has been a home for charismatic Pentecostalism for quite sometime. Being a cosmopolitan city with people from all cultural, social and economic and religious backgrounds, Mombasa has become a very fertile ground for prosperity gospel to flourish. As already suggested in this study, the contextual interpretation of prosperity gospel in the context of Mombasa city dwellers is what matters. From this study, a closer description of prosperity gospel among the Pentecostals in Mombasa has discovered the emergent deception in African Christianity today that has come in form of prosperity gospel. This is an issue for doing theology because when pastors desire wealth and purpose to get it through deceiving and fleecing the poor, jobless or sick Kenyans, it is immoral. 
CHAPTER THREE: METHODOLOGY

This chapter deals with the methodology of carrying out this study in the field as well as reporting the findings for documentation and comparison. It includes: the research design, the population, sampling, sample size, data collection, research instruments, data analysis, ethical considerations, and summary of the chapter. 
Research Design

This study has adopted experimental research method, where different study instruments were administered as explained later in this chapter. This is because the researcher plays the biggest role by manipulating the dependent variables.
 A true experimental design is one in which study participants are randomly assigned to experimental and control groups.
 The participants under study here might not be sharing same characteristics even though all are prosperity gospel presenters or recipients. Therefore, the research design under use here is comparative descriptive design for it compares two or more groups and also it is advantageous in the sense that it explores the differences. This has provided a comparison in the way the pastors, men, women, and youth understand prosperity gospel. 
The Population


In spite of being a Muslim dominated city, Mombasa has a population of 84 registered Christian churches, with an average of twelve thousand Christians.
 The target population was sixty registered churches that are of the Pentecostal movement in Mombasa city, with an average of four thousand, four hundred people.
 While there are about twenty unregistered Pentecostal churches in Mombasa city, this study was interested in the registered ones since there was a degree of assurance of their permanence in terms of existence. Out of the target church population of sixty registered churches, a sample population of eight churches was selected which was above the required 10% representation of the whole.
 The eight churches characterized success, health and wealth gospel that this study was doing. The criteria of selecting the eight churches were that: first, the church had to have been operating for the last ten years. Secondly, it had to be of health and wealth charismatic Pentecostal nature. Lastly, it had to be within the urban settlements of Mombasa city. 

Sampling


Even though the average target population was approximately four thousand, four hundred people, the individual church population among the sixty registered churches varied a lot. Some churches had small congregations of as low as fifty people, while others had mega congregations of about eight hundred people. Therefore, among the eight selected churches, the researcher intentionally selected ten people from each church as a balanced representation of the rest in each of the eight churches that were under study. Each church produced one pastor and nine representatives from the congregation. Most of the lay leaders were men; hence the representatives from the congregation were three men, three women, and three youths. 
The criteria for selecting the pastors were that: one, they must be the senior pastors, secondly, they must be practising within Mombasa city, and lastly, they must have been practising in that particular church for the last five years. The criteria for selecting the congregational representatives were, firstly, one had to be a member of the church for the last five years. Secondly, one had to be involved in a leadership responsibility in the church so as to represent the others. Lastly, there was a balanced gender representation between male and female. To balance gender in the youth, a two third representation of either gender was used. The Table below explains the sampling process by category of the target population. 

Table 1: Sampling Procedure of the Charismatic Pentecostal Churches to be involved in the research

	Target Population 
	Pastors 
	Lay Leaders 
	Women 
	Youth 

	Neno Evangelism Center, Tudor 
	Bishop Elisha Wafula 
	3
	3
	3

	Winners Chapel International, Mombasa
	Reverend Ade Adenkule  
	3
	3
	3

	Breakthrough Chapel, Mombasa
	Pastor Wole Joseph 
	3
	3
	3

	Holy Ghost Miracle Church 
	Reverend Josphine Kache 
	3
	3
	3

	Kenya Assemblies of God, Likoni 
	Reverend John Songa 
	3
	3
	3

	International Christian Centre, Mombasa 
	Pastor Eric Munene 
	3
	3
	3

	Jesus Celebration Center 
	Bishop Wilfred Lai
	3
	3
	3

	Mombasa Jubilee Christian Center 
	Pastor Edwin Kanja 
	3
	3
	3

	Total 
	8 
	24
	24
	24 


Sample Size


The number of eight pastors put together with seventy two congregants gave a sample size of eighty participants. Therefore respondent sample size comprised of eighty people. This served as a good representation of the target population. The findings from this sample size were sufficient for doing research. 
Data Collection


Data collection involved gathering both numeric information as well as text information so that both quantitative and qualitative information was accrued. The data was collected from the specified target population as shown in Table 1 of the sampling procedure. The data was collected by the researcher aided by a research assistant, who issued out questionnaires so as to deal with any possible biasness when collecting data. 
Research Instruments

This study used two research instruments. Primary data collection methods which included in-depth interview guides and questionnaires were used in this study. Descriptive data was collected through in-depth interview guides and questionnaires. The validity of research instruments in this study was tested through a pre-test which was done in Praise Chapel, Kisima cha Neema cha Mwana wa Daudi Church and Mombasa Pentecostal Church, which have similar characteristics as the selected charismatic Pentecostal churches in Mombasa. Therefore, the research instruments were valid to carry out this research. 
One in-depth interview guide was administered to eight pastors. The in-depth interview guide was administered by the researcher to the pastors of the selected Pentecostal churches that are prosperity gospel presenters as the key informants to this study. Also, seventy two questionnaires were prepared and administered by the researcher with the help of a research assistant in all of the eight churches earlier selected. For the questionnaires, there were nine respondents; three lay leaders, three women and three youths, representing the whole congregation, meaning that nine questionnaires were administered in each church to the worshippers. Questionnaires were more appropriate when addressing sensitive issues, especially when the study offers anonymity to avoid reluctance or deviation from respondents. In summary, there was one in-depth interview guide administered to eight pastors and seventy two questionnaires. 

Both the interview guides and questionnaires were semi-structured, thus containing both open-ended and closed-ended questions. The open-ended questions were used to collect qualitative data as respondents may be able to express themselves more freely in terms of feelings, interest and opinions. On the other hand, closed-ended questions helped to gather quantitative data. In both of the instruments used in this research, open-ended questions were more than closed-ended questions for maximum gain of information, especially from the pastors, who were the key informants.
Data Analysis

Data processing and analysis involved the researcher examining raw data using many interpretations in order to find linkages between the research objectives and the outcomes with reference to the original research questions. Data analysis was done using SPSS with the aid of a computer. Analysis of data employed descriptive statistics such as frequency distributions and percentages. The software was chosen because it is the most widely used package for analyzing survey data. Besides being the most used package, the software has the advantage of being user friendly. It can also be easily used to analyze multi-response questions. The data was presented on tables and figures followed by explanations. 
Ethical Considerations

During the research exercise, the respondents were assured of strict confidentiality maintained in dealing with the responses. This was assured by first, signing of a consent form between the researcher and respondents, of which breaching would necessitate legal action. Secondly, confidentiality was assured through serial numbering of the respondents in place of their names. The researcher also appreciated the respondents with a refreshment: a soft drink beverage of their choice after the exercise in appreciation for their sacrifice, time and willingness to give information. This was not known to them before the interview to avoid possible manipulation of the respondents. This was to be followed by an appreciation by word of mouth for giving their time to this research. 
For the in-depth interviews, the researcher was responsible for booking of appointments with the pastors of the selected churches beforehand to promote convenience and promote courtesy. The same approach was employed in the administration of questionnaires. However, there were risks involved: it was a tricky business to have people confide in matters of church finances due to the nature of some questions. Therefore, the researcher assured the respondents that the information given was for the good of the church community at large and was to be used for the purposes of the study alone. This assurance was done through a signing of consent letter, which the researcher provided, and is attached in the appendix. The researcher was also responsible for assuring the respondents that audio recording material gathered was to be destroyed immediately after the data has been entered.

Summary of the Chapter

The research design employed in this study was able to provide the desired outcome that made the research objectives to be met. However, this was also dependent on the information given by the respondents. The sampling method and the sample size were sufficient to represent the target population which was a representative of the whole population that this research was working with. Data collection and analysis was estimated to take about four weeks. This amount of time was sufficient for recording all the information collected from the field with keenness so as not to leave out any important detail. Both in-depth interviews as well as questionnaires were used in this research. The key informants were the pastors leading the Pentecostal churches under study, hence going through the in-depth interviews with them was necessary. 

All the ethical considerations were observed for the purpose of ensuring that the respondents were protected. Therefore serial numbers were used in place of names. What was required most was the information to help the researcher test the prevalence of prosperity gospel in Mombasa town, the understanding of prosperity by the Pentecostal worshippers and lastly their understanding of prosperity in the context. 
CHAPTER FOUR: DATA ANALYSIS, PRESENTATION AND INTERPRETATION

Introduction

In this chapter, data analysis is presented and interpreted based on the study findings. The presentation includes an internal analysis of the facts of the evaluation, which are subsequently related to the literature review. In this study, the prevalence and development of prosperity gospel in Mombasa city has been established. The study has also determined the understanding of prosperity gospel among the charismatic Pentecostal worshippers in the area. Lastly, to see if worshippers have been deceived, the study has described charismatic Pentecostals’ understanding of prosperity gospel in light of the Biblical teaching on giving so as to see if worshippers have been deceived. 
In order for the study to present the ‘success, health and wealth’ preaching pastors and churches, both quantitative and qualitative methods were used. Quantitative methods measured Christians’ preference to prosperity gospel while qualitative methods measured the degree of deception in those caught up in their desire for success, health and wealth. The study employed the use of in-depth interview guides and questionnaires as the instruments to test the prevalence of prosperity gospel in Mombasa city with the intention of understanding the nature of its deception among the gullible Christians. Eight in-depth interviews were conducted with the pastors in Mombasa city whereby all the respondents participated. Seventy two questionnaires were administered to lay people, and all of them were returned for analysis. 
The Pastors’ Demographics 

Having sought the education background of prosperity gospel preachers, it is apparent that majority of them have theological training. Out of the eight pastors interviewed, 50% of them indicated that they have diplomas offered from short term Bible Institutes from their sending mother churches, such as Jubilee Christian Centre, Winners Chapel, Neno Evangelism Centre and Redeemed Gospel Church based in Nairobi. Only 25% of the pastors interviewed have undergraduate degrees offered from similar institutions as indicated in Table 2 below. The remaining 25% have Masters Degrees with one of these having attended a credible institution. 

Therefore, it is clear that from the finding as indicated in Table 2, prosperity gospel presenters’ have gone through theological training. This finding contradicts what the study had assumed that the pastors have no training at all. Having this proof then it might raise issues of either adequacy of their training due to the credibility of their training institutions or faithfulness to the hermeneutical principles of the Bible while in ministry.
Table 2: The Education Level for the Pastors

	
	Frequency
	Percent

	Masters
	2
	25.0

	Undergraduate
	2
	25.0

	Diploma
	4
	50.0

	Total
	8
	100.0



On the employment status of the pastors, it came out that 87.5% of the pastors are permanently employed and pensionable. This finding confirms the arguments by Mwaura that most charismatic Pentecostal churches are personality led ministries. Data indicated that these ministries are usually independent of their sending churches.
 Upon God’s calling, the pastors leave their churches in Nairobi and open sister churches in Mombasa, but maintain the mother church name for good will.
 
With only 12.5% (Table 3) of the pastors being associate clergy confirms the argument that charismatic Pentecostal churches revolve around the leadership of one person. However, while these pastors are their own bosses, a few of them do have a group of elders/deacons who work behind them for accountability sake, a finding that raises questions of accountability in ministry. 
Table 3: Employment Status of the Pastors

	
	Frequency
	Percent

	Permanent and pensionable
	7
	87.5

	Associate clergy
	1
	12.5

	Total
	8
	100.0



The employment status leads to the findings on the salary scales for the charismatic Pentecostal pastors who participated in the research. Table 4 below shows that 25% of the respondents are paid over Kshs. 100,000 while 12.5% are paid between Kshs. 50,000 and Kshs. 80,000.  The findings indicate that a quarter of charismatic Pentecostal pastors earn over Kshs. 100,000 which confirms the concern of high pays as compared to the economic state of most parishioners. 

As the Chief Executive Officers of the churches, pastors are most likely to decide on the amount of money to pay themselves. This is a shocking contrast to the minimal income from some of the poor people and economically unstable parishioners who make a majority of the congregation as this analysis will show later.
Table 4: The Pastors’ Total Monthly Income

	
	Frequency
	Percent

	Between 10,000-20,000
	1
	12.5

	Between 20,000-30,000
	1
	12.5

	Between 40,000-50,000
	1
	12.5

	Between 50,000-80,000
	1
	12.5

	Over 100,000
	2
	25.0

	Total
	6
	75.0

	Missing system
	2
	25.0

	Total
	8
	100.0


The flipside of the above finding is the appalling reality that 37.5% of the parishioners in the charismatic Pentecostal churches earn between Kshs. 10,000 and Kshs. 20,000, while 25% of them earn less that Kshs. 10,000 as captured in Table 5. Only 12.5% seem to be economically stable. This finding shows the income gap between the pastors and the worshippers. 
Table 5: The parishioners’ average monthly income
	
	Frequency
	Percent

	Less than 10,000
	2
	25.0

	Between 10,000-20,000
	3
	37.5

	Over 50,000 per month
	1
	12.5

	Total
	6
	75.0

	Missing system
	2
	25.0

	Total
	8
	100.0


As pertaining to the church’s’ total monthly income, 37.5% of the pastors were not comfortable to disclose what their churches’ make from their monthly collections. This finding confirms a lack of financial accountability raised in this study. Others complained that the Likert scale was limiting to only above Kshs. 200,000 per month. Interestingly, with 62.5% of the worshippers earning less than Kshs. 20,000, 37.5% of the churches are still able to collect over 200,000 per month as indicated in Table 6. This finding suggests a probable over-emphasis on giving that was earlier stated, that manipulates worshippers give beyond their financial ability. 
Table 6: The Church's Average Monthly Income

	
	Frequency
	Percent

	Less than 50,000 per month
	1
	12.5

	Between 50,000-100,000
	1
	12.5

	Over 200,000 per month
	3
	37.5

	Total
	5
	62.5

	Missing system
	3
	37.5

	Total
	8
	100.0


Each of the respondents interviewed indicated that their churches had income generating projects as seen in Table 7. This finding revealed that the charismatic Pentecostal churches are enterprising in nature. While this enterprising spirit looks so good, that is, churches running schools, bookshops, restaurants, shopping malls, etc. the next finding from the research is interesting. (See Table 7 below). 
Table 7: The income generating projects owned and run by the church

	
	Frequency
	Percent

	A school
	1
	12.5

	Bookshop
	2
	25

	Airline
	1
	12.5

	Goats
	1
	12.5

	None
	1
	12.5

	Not at the moment
	1
	12.5

	Health center
	1
	12.5

	Total
	8
	100.0


Seventy five percent of the pastors who participated in this study indicated that the proceeds from church projects benefited the parishioners, and the surrounding community, especially the poor as seen in Table 8 below. Also, 12.5% of the pastors interviewed showed that the proceeds from church owned projects do not go towards helping the poor in the church. This finding highly contradicts the context of Mombasa people, having earlier stated that most of the worshippers are economically poor. With 75% of the churches helping the poor there should be visible upgrading of lifestyle among the worshippers, which is not the case. 
Table 8: Indication of whether the proceeds from the projects do benefit the poor and needy in the church and its environs

	
	Frequency
	Percent

	Yes
	6
	75.0

	No
	1
	12.5

	Total
	7
	87.5

	Missing
	1
	12.5

	Total
	8
	100.0


The Congregants’ Vulnerability to Prosperity Gospel


The researcher gave questionnaires to the lay leaders, women and the youth of eight charismatic Pentecostal churches in Mombasa. The demographic of the questionnaire sought for the age of the respondents. As shown in Table 9, twenty-one percent of the respondents were between 20 – 25 years of age, and another 19.1% were between 26 – 30 years old. Further, 12.6% of the respondents were between 31 – 35 years old. The research indicated that 72.3% of the congregants fall between 20 – 40 years of age. This finding confirms Mwaura’s argument that a common characteristic with most of the prosperity gospel presenters is their target group, namely, the young and upwardly mobile age group.
 Some of the participants were open enough to declare that their target market must be driving and living within the Nyali estate or other affluent estates of Mombasa City.
 This selective choice of the age group to minister to is contrary to the biblical call of the gospel which is designed and sent to all people, both young and old.
Table 9: Age of the respondent

	
	Frequency
	Percent

	20 – 25 years
	11
	21

	26 – 30 years
	15
	19.1

	31 – 35 years
	9
	12.6

	36 – 40 years
	12
	19.6

	41 – 45 years
	4
	5.6

	46 – 50 years
	10
	14

	51 – 55 years
	5
	7

	56 – 60 years
	0
	0

	61 – 65 years
	1
	1.4

	66 – 70 years
	1
	1.4

	Total
	71
	100.0


The upwardly mobile is the target market to most prosperity preaching pastors as indicated in Figure 3. The majority of the respondents were 27 years of age which is an indication that the young aged are the target age group by most of the prosperity gospel propagators. 
Figure 1: The Age of the Respondent
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Based on the age group discussed above, one would imagine that the upwardly mobile category that is the main target to a majority of prosperity gospel presenters are well educated people. From Table 10, 26.8% of the respondents are certificate holders; another 26.8% are diploma holders and 25.4% of the respondents holding undergraduate degrees. A minority 1.4% have a Master’s degree with none of the participants having a doctorate degree. This finding confirms the argument by Hanegraaff that prosperity gospel is common across all literacy levels.
 Therefore, it is not a matter of whether one is educated or not, chances of being deceived by prosperity gospel presenters depends on one’s heart’s desire. 
Table 10: Education level of the respondent
	
	Frequency
	Percent

	Masters
	1
	1.4

	Undergraduate
	18
	25.4

	Diploma
	29
	26.8

	Certificate
	19
	26.8

	No formal training
	4
	5.6

	Total
	71
	100.0


The parishioner’s demographic in Figure 2 confirms the argument that everybody is susceptible to deception regardless of one’s education, a finding that confirms Kavulla’s argument that discernment of error is not based on one’s education level but their closeness to Christ.
 Any believer could have a discerning spirit as God gives spiritual gifts as he wills. 
Figure 2: Education Level of the Respondent 
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The research indicated that 49.9% of the parishioners are self-employed. In contrast, only 19.7% are on permanent and pensionable employment while 21.1% are employed on contract as indicated in Table 11. This finding confirms Daneel’s argument that charismatic Pentecostals are generally very enterprising in nature.
 Majority of the parishioners run private businesses as opposed to being employed. Prosperity gospel teachers also target this economic class of people. 
Table 11: The current employment status of the parishioners

	
	Frequency
	Percent

	Permanent and pensionable
	14
	19.7

	Employed on contract
	15
	21.1

	Casual labourer
	2
	2.8

	Self employed
	35
	49.9

	Not working at all
	4
	5.6

	Total
	70
	98.6

	Missing
	1
	1.1

	Total
	71
	100.0


The Spiritual Maturity of the Parishioners


Spiritual maturity is almost impossible to measure empirically. However, relating the length of time spent in salvation and the person’s response to theology can help put a mark on one’s progress in spiritual maturity. On whether the congregants are saved or not, 98% of the respondents indicated that they were born again
 meaning they are Christians. A minimal percentage of 1% indicated that they were not born again, while 1% did not show their status of salvation. This finding confirms McConnel’s argument that being born again is a prerequisite for any person joining the charismatic Pentecostal movement.
 The type of charismatic Pentecostal group under this research is also known as the ‘born again’ Christian group. 
Table 12: On whether one is saved or not
	
	Frequency
	Percent

	Yes
	69
	97.2

	No
	1
	1.4

	Total
	70
	98.6

	Missing system
	1
	1.4

	Total
	71
	100.0


The researcher sought to establish whether the aforementioned worshippers had been in Christian faith for a considerable amount of time. According to Table 13, 23.9% of the respondents indicated that they have been Christians for less than 5 years while 32.4% indicated that they were Christians for 5 to 10 years. Also, 23.9% of the respondents indicated that they have been Christians for 10 to 15 years. These findings confirm that the research was being done on a Christian community living in the context of African Christianity. After totalling those who are below 10 years in Christian faith indicated that 56.3% of the respondents are relatively new believers. This finding confirms Sider’s fears that young Christians could be gullible, hence taken advantage of by prosperity gospel preachers.
   
Table 13: The duration of time in Christianity
	
	Frequency
	Percent

	Less than 5 years
	17
	23.9

	Between 5 – 10 years
	23
	32.4

	Between 10 – 15 years
	17
	23.9

	Between 15 – 20 years
	6
	8.5

	Over 20 years
	6
	8.5

	Total
	69
	97.2

	Missing system
	2
	2.8

	Total
	71
	100.0


The research indicated that 31% of the respondents strongly agreed that they became Christians in response to the message that God blesses people with material wealth if they believe. A further 35.2% simply agreed to this fact. Also, 21.1% of the congregants disagreed and 9.9% of the congregants strongly disagreed to having responded to such kind of message with 2.8% of the respondents declining to answer the question. Linking the duration of time spent in Christianity by the respondents and their interpretation and appropriation of the Biblical usage of prosperity in their lives, a gap exists on the nature of the gospel message that was presented to them. These findings reveal that the gospel message presented to most people in the region could have lacked important components of the gospel message.
 For example, the message of Christ’s cross and of repentance.
Table 14: Parishioners became Christians when they heard that God blesses people with material prosperity

	
	Frequency
	Percent

	Strongly agree
	22
	31.0

	Agree
	25
	35.2

	Disagree
	15
	21.1

	Strongly disagree
	7
	9.9

	Total
	69
	97.2

	Missing system
	2
	2.8

	Total
	71
	100.0


In the same way, parishioners responded overwhelmingly that they accepted to be Christians because God heals the sick, with 32.4% strongly agreeing to physical healing as the reason they became Christians and 38% simply agreeing to the same as indicated in Table 15. This may not be consistent with Biblical theology on salvation from sin into righteousness of Christ.
 Hence this leaves a knowledge gap. However, the finding confirms Kasera’s argument that the parishioners may not have been exposed to the biblical teaching on healing.
 According to Kasera, healing from diseases is provided for in the atonement of Christ, but not necessarily guaranteed on this side of heaven, that is, physical healing will be complete in heaven.
 However, God is not limited, he still heals people today as he desires. 
Table 15: Parishioners became Christians when they heard that God heals the sick

	
	Frequency
	Percent

	Strongly agree
	23
	32.4

	Agree
	27
	38.0

	Disagree
	10
	14.1

	Strongly disagree
	7
	9.9

	Total
	67
	94.4

	Missing system
	4
	5.6

	Total
	71
	100.0


The parishioners’ response to the teachings and theology passed on to them was sought given evidence to their salvation. For instance, on giving, 88.7% of participants indicated that they do give regular Sunday offerings as seen in Table 16. This is normal and is accepted in all churches, with the worshippers not having a specific amount that is offered every Sunday.  Also, 8.5% of the respondents indicated a no to offering saying that they might not have money to give in most Sunday church meetings. 
Table 16: The number of people who give regular Sunday offering
	
	Frequency
	Percent

	Yes
	63
	88.7

	No
	6
	8.5

	Total
	69
	97.2

	Missing system
	2
	2.8

	Total
	71
	100.0


In Table 17, 90.1% of the respondents indicated that they do tithe faithfully on monthly basis. Only 8.5% of the respondents said no to tithing citing the same reason as in Table 16, that they have no regular income to tithe from. This finding confirms the argument by Richards that believers in churches still tithe even when the Scripture is clear that tithing in the Church age is misguided.
 The worshippers may not be taught the truth on tithe offerings from the Scripture. 
Table 17: The percentage of people who tithe monthly
	
	Frequency
	Percent

	Yes
	64
	90.1

	No
	6
	8.5

	Total
	70
	98.6

	Missing system
	1
	1.4

	Total
	71
	100.0


Table 18 shows that 59.2% of the respondents indicated that they do offer first fruit to the church. This finding confirms Kasera’s argument that people still offer first fruits as practised in the Levitical systems without the knowledge that first fruit is neither mentioned in the New Testament nor is it a practice of the same.
 However, differing from tithing, 31% of the respondents indicated that they do not bring first fruit. This finding shows that, offering first fruit is not a widely accepted practice even among the charismatic Pentecostals. 
Table 18: The percentage of people who give first fruits monthly
	
	Frequency
	Percent

	Yes
	42
	59.2

	No
	22
	31.0

	Total
	64
	90.1

	Missing system
	7
	9.9

	Total
	71
	100.0


The most current and popular teaching is on planting seed money. The research revealed that 63.4% of the participants practise planting of seed as shown in Table 19. This finding confirms the argument that people do offer seed money despite the fact that it is not a biblical teaching.
 Also, 29.6% of the respondents indicated that they do not offer seed money. This finding contradicts what the study aims to find out about all charismatic Pentecostals offering seed money. Some of the parishioners do not practise seed money hence revealing divided convictions on sowing seed money. This was a surprise to the researcher for it was earlier assumed that all charismatic Pentecostals sow seed money. Nonetheless, majority of the worshippers do sow seed money. 
Table 19: The percentage of people who sow seed money monthly
	
	Frequency
	Percent

	Yes
	45
	63.4

	No
	21
	29.6

	Total
	66
	93.0

	Missing system
	5
	7.0

	Total
	71
	100.0


The charismatic Pentecostals believe, teach and practice tithing, first fruits and sowing seed even when none of them as written in the New Testament is the context of money given by New Testament believers.
 These are representative of the majority of parishioners who subscribe to these forms of giving with the expectation of return from God as it will be revealed later in this study. These facts establish the prevalence of prosperity gospel in Mombasa City, Kenya. 

Comparing Pentecostals usage of Prosperity with the Biblical Meaning
The reason as to why different forms of giving were considered in this study was so as to ascertain whether the charismatic Pentecostal’s usage of prosperity and material wealth is similar to the Biblical meaning of the same. For these forms of giving are often forced into the Scripture to promote prosperity gospel, providing evidence for eisegesis. For instance 53.5% and 19.7% of the respondents strongly agreeing and simply agreeing respectively, indicated that God multiplies back the money that one has given as shown in Table 20. According to the literature review, this finding confirms that the worshippers have been deceived since teaching that God multiplies what a person is not in keeping with the Scripture. However, 20% and 7% of the respondents indicated agreement and strong disagreement respectively on the same. This finding shows that not all worshippers believe what their pastors teach. 
Table 20: Motivation to give is in obedience to the teaching that God promises to give back in multiplied measures

	
	Frequency
	Percent

	Strongly agree
	38
	53.5

	Agree
	14
	19.7

	Disagree
	14
	19.7

	Strongly disagree
	5
	7.0

	Total
	71
	100.0


 On querying the justification for our giving and the amount to be given, 45.1% and 22.5% strongly agreed and simply agreed respectively that it doesn’t matter whatever one earns, however little or much, one should give most of it to God for him to bless the giver with good health. As seen in Table 21 below, this finding concurs with Gonzalez’s comments on Tetzel’s sale of indulgences hence suggesting that worshippers could be deceived.
 This teaching recalls Tetzel’s sale of indulgences prior to the 16th Century Reformation.
 As opposed to Tetzels’ teaching, the seed money for instance is believed to be an investment in the heavenly account with the hope of reaping when it comes to maturity.
 A similarity, however, exists between Tetzel’s approach to the sale of indulgences and today’s messages for prosperity gospel: both count on the future’s uncertainty, hence arousing fear of the unknown and guilt among the congregants which is a conducive environment for stimulating giving.
Table 21: It doesn’t matter whatever one earns; however little or a lot, he/she should give most of it to God for him to bless the giver with good health

	
	Frequency
	Percent

	Strongly agree
	32
	45.1

	Agree
	16
	22.5

	Disagree
	11
	15.5

	Strongly disagree
	10
	14.1

	Total
	69
	97.2

	Missing System
	2
	2.8

	Total
	71
	100.0


According to Table 22 below, 31% of the respondents strongly indicated that failure to give to God may lead to one’s life being miserable as the wrath of God will be upon the person. Also 29.6% of the participants simply agreed, bringing the percentage of those who generally agreed to 60.6% indicating that often, indirect threats are made to suggest that when one fails to give to God, one may be afflicted by Him in various ways. This finding confirms that the worshippers have to be manipulated to give money overwhelmingly. However, 23.9% and 11.3% disagreed and strongly disagreed respectively to the claim that failure to give one risks exposure to God’s punishment. This finding contradicts that all worshippers are deceived since a total percentage of 35.2% do not believe that God punished those who don’t give. 
Therefore, these findings reveal that through twisting of scriptural teaching to promise blessings and sound threats to worshippers, many have been deceived. There is a remnant of the worshippers who are not deceived, hence based on the finding one cannot throw a blanket conclusion that all worshippers are deceived. However, a vast majority of the worshippers have been deceived. 
Table 22: Failure to give one’s life is miserable because God punishes the individual

	
	Frequency
	Percent

	Strongly agree
	22
	31.0

	Agree
	21
	29.6

	Disagree
	17
	23.9

	Strongly disagree
	8
	11.3

	Total
	68
	95.8

	Missing System
	3
	4.2

	Total
	71
	100.0


Prevalence of Prosperity Gospel in Mombasa City

In order to establish the prevalence of prosperity gospel in Mombasa city, the researcher sought to ask questions that probed the teaching and religious practices done in the selected churches. When asked whether pastors emphasized their sermons on healing and deliverance related subjects, 56.9% of the respondents indicated that their pastors preach sermons on healing and deliverance subjects throughout the month as shown in Table 23. Also, 15.3% of the respondents indicated that their pastors preach on healing and deliverance three Sundays in a month. These two findings confirm the earlier arguments that prosperity gospel is prevalent in Mombasa.  
However, 8.3% of the respondents indicated that their pastors preach and teach on subjects of healing and deliverance two Sundays in a month. In addition to 13.9% of the respondents who indicated that their pastors preach and teach on healing and deliverance subjects one Sunday in a month. Contrary to the study aim, this finding shows that not all pastors in the charismatic Pentecostal churches have their emphasis on healing and deliverance subjects. Nonetheless, majority of the pastors in the charismatic Pentecostalism emphasize on healing and deliverance subjects which are tenets of prosperity gospel hence its prevalence in Mombasa, Kenya. 
Table 23: Pastors emphasize on healing and deliverance related subjects more than other subjects

	
	Frequency
	Percent

	1 out of 4 times in a month
	10
	13.9

	2 out of 4 times in a month
	6
	8.3

	3 out of 4 times in a month
	11
	15.3

	4 out of 4 times in a month
	41
	56.9

	Total
	68
	94.4

	Missing System
	4
	5.6

	Total
	72
	100.0



On worshippers preferring preaching on healing and deliverance, 48.6% of them strongly agreed, 38.9% agreed, 5.6% disagreed and 1.4% strongly disagreed on these teachings according to Table 24. These findings confirm that prosperity gospel is prevalent among the worshippers in the charismatic Pentecostals since 87.5% of the respondents who generally agreed indicate their preference of healing and deliverance teachings. Emphasis laid on healing and deliverance services confirms the prevalence of prosperity gospel in Mombasa city. 
Table 24: Church congregants prefer/love and appreciate messages on healing and deliverance
	
	Frequency
	Percent

	Strongly agree
	35
	48.6

	Agree
	28
	38.9

	Disagree
	4
	5.6

	Strongly disagree
	1
	1.4

	Total
	68
	94.4

	Missing System
	4
	5.6

	Total
	72
	100.0


Not only did the congregants show their preference for prosperity tinged messages, but also their pastors. Of the participants, 12.5% indicated that they teach and preach on topics related to acquisition of success, health and material wealth as captured in Table 25. This finding contradicts what the worshippers had earlier indicated, that 57% of the worshippers had indicated that their pastors teach on the same all the Sundays of the month, showing that someone did not tell the truth. In addition, 37.5% of the pastors indicated that they do teach on success, health and wealth related topics three times in a month. Further, 25% of the pastors indicated that they do teach on success, health and wealth subjects two Sundays in a month. These findings again confirm that acquisition of success, health and wealth is taught more often hence the prevalence of the preaching of prosperity gospel in Mombasa city, Kenya. 

Table 25: Pastors’ frequency of preaching on topics related to success, health and wealth

	
	Frequency
	Percent

	100% in a month
	1
	12.5

	80% in a month
	3
	37.5

	50% in a month
	2
	25.0

	Not at all
	2
	25.0

	Total
	8
	100.0


On determining the understanding of prosperity gospel and practices among the Pentecostal worshippers, the researcher sought to know people’s preference to charismatic Pentecostal meetings for administration of fresh “anointing”
 and success in all they do. This was necessary because 48.6% of the participants strongly agreed while 31.9% agreed that it was to seek for fresh “anointing” from God to succeed in their endevours as seen in Table 26. A further 14% disagreed and 4% of the congregants strongly disagreed meaning that not all who attend the Sunday meetings seek these experiences. However, looking at those who generally agreed, 80.5% of the participants understand prosperity gospel as the vehicle that carries fresh filling with power to pursue progress in life. These findings confirm that the worshippers practise the teachings of prosperity gospel as they understand it from their pastors. 
Table 26: People’s drive to attend charismatic Pentecostal churches meetings so as to receive fresh anointing from God for success in all they do

	
	Frequency
	Percent

	Strongly agree
	35
	48.6

	Agree
	23
	31.9

	Disagree
	10
	13.9

	Strongly disagree
	4
	5.6

	Total
	72
	100.0


Figure 3 clearly shows that the respondents who generally agreed to being driven to attend church meetings for fresh anointing for success is 80.5%. This finding confirms Schuller’s argument that most worshippers like attending charismatic Pentecostal meeting for success charged messages that make them crave for more accumulation of material wealth.
 This finding shows the prevalence of prosperity gospel in Mombasa city. 
Figure 3: People who attend church for anointing
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According to Table 27, the percentage of the congregants who attend the church to receive miraculous healing from diseases, 23.6% strongly agreed that that the search for miraculous healing is the reason they go to church while 41.7% agreed for the same reason and a further 25% disagreed and 9.7% strongly disagreed. This brings the total percentage for those who generally agreed to 65.3%. This finding proves prevalence of prosperity teachings on miraculous healings. For many people in Mombasa city, prosperity gospel is a message that brings hope, especially to the terminally ill. According to the parishioners who participated in this study, prosperity gospel is well packaged to bring hope to the sick and in need of miraculous divine healing.
Similarly, as previously seen in Table 26, the findings in Table 27 also show that many understand prosperity gospel as a packaged gospel that brings with it the power for miraculous healing from diseases. Therefore, desire for fresh anointing and healing is a key motive and reason as to why charismatic Pentecostal meetings are a preference to many. In some of the congregations, worshippers are asked to pay for prayers to be done on them. 
Table 27: Most people in our church attend our services so that they can receive healing from diseases

	
	Frequency
	Percent

	Strongly agree
	17
	23.6

	Agree
	30
	41.7

	Disagree
	18
	25.0

	Strongly disagree
	7
	9.7

	Total
	72
	100.0


In order to describe charismatic Pentecostals understanding of Prosperity Gospel in light of biblical understanding to see if worshippers have been deceived, the researcher asked the respondents on the teachings they received and whether they were heavily oriented to giving so as to be blessed and/or healed. On regular Sunday offering, 100% of the respondents accepted to give offerings as indicated in Table 28. All the pastors approached in this study agreed wholly that they preached and encouraged their congregants to give in form of Sunday offerings, which was okay. This finding attests to the fact that all people are comfortable with regular Sunday offering since nobody has any reservation on offering it. 
Table 28: Teaching concerning regular Sunday offering

	
	Frequency
	Percent

	Valid Yes
	8
	100.0


In the same way, 100% of the pastors indicated that they do teach on tithing. This finding confirms that the pastors in their preaching in the area of tithing do deliberately deceive their followers, since all agreed that they taught their members on tithing. On request to show the Scriptures they used to support their messages, they all quoted Malachi 3:10. The pastors said that this is a command from God which is applicable to the New Testament church today. On the contrary, tithing in the New Testament is mentioned only in connection with the requirements for Israel.
 Therefore, this Scripture is quoted out of context. 
Table 29: Do you teach and encourage your congregants to give the tithe?
	
	Frequency
	Percent

	Valid Yes
	8
	100.0


On giving of the first fruit not all the pastors agreed to be teaching it. Of the participants, 87.5% indicated that they did encourage their congregants to give first fruit, while 12.5% declined as captured in Table 30. This finding confirms that, even though among the prosperity gospel preachers a minority may not agree to the same teaching, majority of them still teach it as truth. This is why the worshippers also respond overwhelmingly by giving first fruit to the pastors. This offering is given straight to the pastor. 
Table 30: Do you encourage your congregants to give first fruit?
	
	Frequency
	Percent

	Yes
	7
	87.5

	No
	1
	12.5

	Total
	8
	100.0



The same was evidenced in the question of sowing seed money. Seed money is an amount given to the church by an individual with a future expectation of harvesting a blessing in multiple numbers.
 This blessing could be in cash or kind. According to Table 31, 87.5% of the respondents indicated that they do teach their members to offer seed to them while 12.5% declined. This finding confirms that among the charismatic Pentecostal pastors, sowing of seed money is very prevalent. Offering seed money is not even a biblical teaching, neither in the Old Testament nor in the New Testament. However, the Scripture does teach of sowing the seed of the good news. Explaining the parable of the sower, Jesus said, “This is the meaning of the parable: The seed is the word of God.” Luke 8:11. Therefore, Scripture has to be taken out of context for seed in reference to seed money to be taught, thus confirming that worshippers are deceived. 
Table 31: Do you encourage your congregants to give seed money?
	
	Frequency
	Percent

	Yes
	7
	87.5

	No
	1
	12.5

	Total
	8
	100.0



Out of the eight pastors interviewed, 25% strongly agreed, while 50% agreed, bringing the number of those who generally agreed to 75% as captured in Table 32. This indicates that pastors do teach that God multiplies back the offering made. This leaves a 25% of pastors in the charismatic Pentecostal who do not agree that money given in church is usually multiplied. Besides the desire for anointing or healing, prosperity gospel presenters instill hope in the heart of their congregants that God has promised to respond to one’s giving by multiplying back what one has given. This is highly upheld as one of the promises of God. This is also an area of contention even among the charismatic Pentecostals due to the 25% of the respondents who said no to the reverse multiplication of offering.  
Table 32: Pastors who teach from the Bible that God multiplies back the money that one gives

	
	Frequency
	Percent

	Strongly agree
	2
	25.0

	Agree
	4
	50.0

	Disagree
	2
	25.0

	Total
	8
	100.0


There are four sources of theology, namely, tradition, experience, revelation and the Scripture. Of the four, the Scripture is paramount. From the participants who participated in this study, 12.5% of respondents strongly agreed indicating that Jesus encouraged his followers to give money to God in order to receive material blessing. Also, 50% of the respondents simply agreed to the same. These findings confirm Brown’s argument on Jesus’ teaching on giving, that worshippers have misunderstood Jesus on giving.
 Also, 37.5% of the participants disagreed with this claim. Therefore, generally those who were positive about God giving back what one gives were 62.5% according to Table 34. 
This finding is a confirmation that Scripture, as a key source of theology, has been used to manipulate people to give money. Contrary to giving God money, Jesus encouraged his followers to give God their total devotion. “Then he said to them, ‘Give to Caesar what is Caesar's, and to God what is God's.’" Matthew 22:21 (NIV). Also, on receiving material blessings, Apostle Paul remembering the words of the Lord said that, 'It is more blessed to give than to receive.'" Acts 20:35. 
Table 34: Jesus encouraged his followers to give to God in order to receive material blessing
	
	Frequency
	Percent

	Strongly agree
	1
	12.5

	Agree
	4
	50.0

	Disagree
	3
	37.5

	Total
	8
	100.0


Summary

In this chapter, different features, whether by way of teachings or practices, that lead to promotion of prosperity gospel have been highlighted. The evidence has proved the prevalence of prosperity gospel in Mombasa, Kenya. From the respondents, it has been shown that 88% of people living in Mombasa choose to attend churches that propagate prosperity gospel in order to hear messages that have to do with promise of deliverance from wicked powers and also healing from sicknesses. The study showed that 89% of the respondents in this study have preference for hearing messages that address success related issues. Also, 51% of the pastors who participated in this study agreed that they do teach on success, health and wealth most Sundays more than any other topic. In the findings, it is clear in their messages that these pastors encourage their congregants to tithe, bring first fruits (in cash or kind) to church, and also to sow seed money in church. Therefore, prosperity gospel is becoming established in Mombasa city as well as gaining popularity in the area, especially through charismatic Pentecostal churches. 
Also, this chapter has shown how worshippers in Mombasa city understand prosperity gospel with its practices as Pentecostal worshippers. The study showed that 90% of the charismatic worshippers give tithe, 59% give first fruits and finally 63% of the worshippers give seed money in church. This is done not only in obedience to their leaders but also as discussed in this chapter, due to fear of the divine. From the teachings in the church, the worshippers are made to understand that failure to give invites God’s wrath to the individual. 
Lastly, this chapter also described Pentecostal’s understanding of prosperity gospel in light of biblical teaching on giving to find out if worshippers have been deceived. From the findings, it has been shown that 63% of worshippers have been made to sow seed in church as a heavenly investment as well as a future expectation of multiplication of resources, the kind of teaching that is foreign to biblical teaching, therefore deceptive. 
CHAPTER FIVE: DISCUSSIONS, CONCLUSIONS AND RECOMMENDATIONS

Introduction

In this chapter, a summary has been given and a conclusion to the study by showing how the findings of this research relate with the research questions. Recommendations have also been given that reflect the lessons learnt about perceived deception in the materialism of prosperity gospel. In this chapter also, areas for further research have been suggested. 
Discussions 
Christianity in Africa has for many years sought relevance in a context that usually faces challenges ranging from poverty, sicknesses to unstable economies and politics that make survival only for the fittest.
 This makes the African experience a struggle for many people who may not have what it takes to be fit in the struggle for meager resources. This is when majority turn to religion not just to find answers and salvation, but also for security in a very uncertain future. Therefore, of the many Christian denominations that are in Africa, charismatic Pentecostalism appears to provide the solutions to life’s problems. In its expression and development, charismatic Pentecostal church may have developed another gospel through its teachings and praxis commonly known as prosperity gospel.

Prosperity gospel has developed in Mombasa city due to the conducive Christian environment today which the study has established is being appealed by material prosperity: success, health and wealth. With its ingredients of New Thought and Christian Science, this study sought to evaluate prosperity gospel to see its point of departure from Biblical teachings. In this study, three questions were initially asked and their findings are as detailed below. It was established that prosperity gospel is very prevalent in Mombasa city. From the findings, overwhelming percentages of both the pastors and worshippers have shown that they subscribe to the teachings of prosperity gospel in various forms. These high percentages are just a reflection of how the majority of Christians in Mombasa city are inclined towards prosperity gospel. 
Prosperity gospel presenters target the upwardly mobile, young and enterprising worshipers, especially between the ages of 20 to 40 years. The reason is that, within that category of age, young and enterprising people have easily accepted the pastors’ messages on giving tithes, first fruit and seed money. Whoever offers these offerings faithfully is promised multiplication of blessings in this life. Prosperity gospel emphasizes among many other things on promotion, success, investment, and generally going up the ladder of life, which resonates very well with the young and enterprising worshippers in Mombasa. 
Also, looking at the reasons given as to why most people were attracted to salvation, one will find that the reasons are usually pegged on a successful, healthy and wealthy life. This therefore explains why 66.2% of believers in Mombasa have responded to God due to what He gives back, that is, good health and blessing of wealth. Moreover, both the pastors and the congregants prefer preaching and listening to sermons on healing and deliverance subjects as well as success related topics. Sadly, after comparing the findings with the literature review, it was confirmed that the worshippers have been deceived. The study also established that the pastors have had access to theological training, a finding which could lead to the question of either the adequacy of the training or whether their misinterpretation of Scripture is deliberate. 

Seventy five percent of the pastors in the charismatic Pentecostal churches teach on success, health and wealth more than any other subject in a month. For messages on prosperity to be preached throughout the month shows that there must be a ready market for it, that appreciates prosperity gospel preaching. True to this statement, 64% of believers in Mombasa prefer hearing messages on success, health and wealth related subjects. These are the pointers necessary to prove beyond reasonable doubt that worshippers in Mombasa subscribe to the teachings of prosperity gospel. Therefore, both the poor and upwardly mobile Christians are vulnerable to prosperity gospel.  
From the findings in this study, charismatic Pentecostals are made to read into the Scripture (eisegesis) hence not able to interpret and appropriate the Biblical usage of prosperity in their lives. Prosperity gospel revolves around success, health and wealth. From the findings it has been established that obedience to giving is a key that unlocks God’s blessings in one’s life. Firstly, the reason as to why most of the charismatic Pentecostals get saved is because salvation is the window that exposes one to receive God’s blessings and healing. This means that their interpretation of the gospel message encourages one to turn to God so that one would have material blessings and be in good health or remain under the protection of God, as opposed to forgiveness of sins and access to God’s life. 
Secondly, the worshippers’ appropriation of the teachings of prosperity gospel departs from the biblical truth. Depending on the pastors’ interpretation of the Biblical text, the congregants are usually more than willing to obey wholeheartedly. For instance, in the area of giving, the findings indicated that 90% of the people pay tithes, 59% give first fruits in church and 63% of worshippers sow seed money. Members of the congregation pay their tithes faithfully because God commands it in the Old Testament. Worshippers also bring first fruits to the church. While in the Bible, first fruits meant every first harvest that came from the farm, livestock, etc., in charismatic Pentecostal first fruits extends to the first lot that comes from one’s source of income. Sowing seed money is interpreted as depositing money with God with a future expectation of harvesting in due time. Giving of any kind of offering is usually not a matter of debate or discussion. The research showed that the charismatic Pentecostals firmly believe that one risks the wrath and punishment of God due to failure to give. Therefore the study findings confirmed that the charismatic Pentecostals respond to prosperity gospel by obediently following what they have been taught by their pastors. It doesn’t matter what one earns, whether little or a lot, one should give. Nobody is exempted from giving all the forms of offerings, be they tithes, first fruits or sowing seed money. This leads to the next research question.
The study also sought whether Pentecostals’ usages of prosperity and material wealth reflect the Biblical meaning of the same. All of the pastors in this study who were the key informants overwhelmingly accepted that they taught their congregants to tithe, and 86% teach their congregants to bring first fruits in the church. The literature review revealed how tithing, for example, was strictly an Old Testament taxation system that God had put in place for the children of Israel to obey. Therefore, according to Smith, tithing system must have ceased with the birth of the New Testament church, where God is no longer using Israel to reach out to the world with the gospel but the Church.
 This leaves tithing system in the Church today hanging considering that the New Testament Church consists of both Jews and Gentiles. How can Gentiles possibly practise tithing, which was exclusively a practice for the Jews? Also, if the New Testament was still to use the Law, then why selectively use the Law? The Church must wake up to the realization that as the Bible teaches, the whole Law is summed up in Christ, and so in this dispensation of grace, one can only give any offering in the church as a grace gift.
 
Similarly, first fruits were usually given by Israelites as required in the Law. Therefore, every first born, first harvest in the any man’s household was given to the Lord. For the Church to practise this leads to a major problem: how can the Gentiles in the church practise this element of the Law? As per for the sowing of seed, 88% of the pastors accepted that they do teach their members to plant seed money. Also, 63% of the worshippers accepted that they do actually plant seed money. On the sowing of seed money, it is taught and believed that a Christian needs to invest in heaven so that after maturity of the investment one can reap the harvest. Based on this finding, many of the worshippers have been deceived. 

Most of the pastors interviewed generally agreed that they taught their parishioners to give offerings in church with expectation of return from God. It is commonly believed by the congregants who participated in the study that God multiplies back the money that one gives. This is taken from Jesus’ words from Luke 6:38: “give, and it will be given to you. Good measure, shaken together, running over…” However, the verse ends with these words: “For with the measure you use it will be measured back to you.” Therefore the context of Jesus’ words as recorded by Luke here is inter-personal relationships in a community. The way one treats others is the same way people will reciprocate. There are many examples of people in the Bible who gave and never expected anything in return.

Lastly, 62.5% of the charismatic Pentecostals have been taught that Jesus taught in his time that one ought to give so as to expect material blessings in return. Fear of God’s punishment also surrounds the worshippers who may not faithfully give any of the offerings in the church. This teaching poses a challenge to Christian giving today for it negates the motives of giving help out of love without expecting anything in return. As argued in the literature review, giving money whether in church or out of the church should be guided by the motive of sharing one’s belongings and helping the poor in our society. 

Conclusion

The research questions in this study were satisfactorily answered. An overwhelming percentage of the worshippers in Mombasa city subscribe to prosperity gospel and its message of success, good health, and wealth. The charismatic Pentecostals’ interpretation and appropriation of the Biblical usage of prosperity in their lives is majorly seen as an outcome of one’s money giving discipline. A consistent and faithful giver stands a better chance of enjoying God’s blessings. A non-faithful giver attracts God’s punishment. 
Therefore, the charismatic Pentecostals’ usages of prosperity and material wealth do not reflect the Biblical meaning of the same. Charismatic Pentecostals’ usages of prosperity depart primarily from the Biblical meaning of the same. The message of prosperity disconnects with the context of Mombasa city, which like other cities has lots of low income people if not unemployed. 
Recommendations
From the findings, it was confirmed that the charismatic Pentecostal pastors have had an access to theological training. Therefore either the pastors deliberately choose to twist the Scriptures with the intention to deceive people or the training they received was inadequate. This creates an educational gap as far as order in the Church is concerned owing to lack of a sound theological basis to anchor her ministry, hence giving way to deception. Emphasis should be focused to creation of credible and sound bible institutions by the relevant Church leaders. 
Prosperity gospel presenters have thrived so well in the market primarily due to lack of discernment from the worshippers. In the world of economics, there is a way that capitalists have made people to think about God: that is, God wants people to be rich, successful, first and not last.
 Similarly, for health and healing, this research calls for a return to the meaning of healing and deliverance from a biblical perspective. Health, healing and deliverance are not just spiritual terms but theological terms. As far as healing and cure to diseases are concerned, pastors’ position to offer them may be limited. The Church in Mombasa should appreciate that health, healing and deliverance go beyond mere cure. The approach that prosperity presenters give to faith healing, divine healing, miraculous healing, and spiritual healing unfortunately condemns those who might not have the faith. This affects Christian witness negatively. 
Through both upgrading the theological training of charismatic Pentecostal pastors by their denominational Church leaders, and Biblical/Christian discipleship of the worshippers in the areas of health, wealth and success by the pastors, the levels of discernment can be raised. Therefore after people’s social economic and religious world view has been broadened, the question should no longer be ‘which pastor can offer cure for Mombasa people?’ but, ‘what is actually making Mombasa people sick?’ This is the place of prosperity theology in the context of Mombasa people. This approach not only raises the levels of discernment but also calls the government of Kenya, Municipal Council of Mombasa and other quarters to take action by ensuring that there is food security for the coastal people throughout the year to counter malnutrition among the children, that Mombasa city is clean and not a health hazard, that the local people have access to clean drinking water, good health care for all people and quality education for the children of Mombasa. 

When prosperity is viewed in context of improving the well-being of the community, then this approach will restore the dignity of the poor people: parents, for example, will realize that, demons are not the ones driving their sons mad in the streets, but the problem of drugs due to idleness, high rate of school drop-outs, unemployment, etc. For the church to restore sober approach to the biblical meaning of prosperity, that is, the well-being of all people, it must think of starting a research arm of the church in Mombasa under some of the conciliar movements in the country. A research centre for instance may be set up in Mombasa for the pastors in the area to access good reading materials for ministry equipment. Also, a research centre may help pastors to research on better and effective ways of doing theology so as to maintain relevance to present day challenges. 
Lastly, the churches in Mombasa should think of empowerment avenues that will improve the economic status of the worshippers. The church, through conciliar movements, ought to realize that the mass movement of people into embracing the prosperity gospel raises issues of people’s quest for Divine Economics. Unfortunately, in the quest for divine economics, most people innocently play into the hands of insincere pastors due to lack of discernment and desperation. The Church must realize that Christians are supposed to image the heart of God economically. The position of this thesis is not against ambition or entrepreneurship; that is not the point of this study. However, the Bible condemns those who amass wealth by trampling on other people’s rights, especially the poor and the voiceless. 
The Church in Mombasa ought to think of ways through which members of their congregations can tap into the God-given resources available for empowering the local people economically. Man was given the mandate by God to work the resources available for sustainable provision of livelihood. There is so much wealth in Mombasa that is lying unused, for example, rich farming lands in Kikambala, Mtwapa, Likoni, Kinango and Shimba Hills. These are potential areas for large scale plantations. The Church should think about such ventures so as to empower the local people, especially the poor, for effective ministry. 

Areas for Further Research

From this study there was an apparent knowledge gap in the area of giving as a component of worship in the churches. People seem not to have been taught the Biblical place of giving in its right context. Biblical giving has to have its rightful place back in corporate worship in churches since it is a very key component of worship. The message of the gospel is entrenched on giving, where God gave his Son as atoning sacrifice for our sins, to model our giving in response to God’s grace. Giving in appreciation to the God who gave ought to be brought to perspective in context of worship. Therefore this study suggests a possible area of research on redeeming Biblical giving.
From this study, issues were raised that pointed to a gap in the prophetic role of the pastors in churches. The pastors and church leaders have the prophetic role of condemning social injustices which produce prevalence of poverty in Africa. Instead of pastors finding means of enriching themselves, they ought to resort to their prophetic calling and expose the social evils that suppress people socially, economically and spiritually. Therefore, this study proposes possible areas of research that call the pastors to resume their prophetic role in the society. 
From this study, it was confirmed that there is an apparent disconnect in the integration of faith with the blessing of material prosperity. Christians are made to think that they must use their faith to accumulate wealth from God and God’s people. A research ought to be done to reverse this perception. God gives people faith in Christ for the enjoyment of his other blessings, for example material prosperity, health, etc. Therefore this study suggests that a further study be carried out on the integration of faith with material prosperity. 
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Appendices
Appendix 1: Questionnaire

For lay leaders, women and youth representative only

Serial Number: _____________

Tick which one applies: 1. Lay Leader [   ] 
Male [   ] 
Female [   ] 



   2.  Youth Leader [   ] 
Male [   ] 
Female [   ] 




   3. Woman [   ] 

Date: __________________________

Dear Participant,

Below is a questionnaire that seeks to find out your views on the subject of success, health and wealth for believers. The questionnaire will seek to find out your personal beliefs on success for Christians. The questionnaire will also seek your knowledge of what God says about material well-being for believers and its impact on the growth of spirituality in your own life and your church. All information received will be treated with utmost confidentiality. Please do not write your name on this questionnaire as a serial number will be used to enter the data you provide. 

Part A: DEMOGRAPHIC – Tick the Appropriate Bracket 

Q1. Age (Yrs) _________________

Q2. Education: 

i. Doctorate Degree[   ]

ii. Masters Degree [    ]

iii. Undergraduate Degree [   ]

iv. Diploma [   ]

v. Certificate [   ]

vi. No formal training [   ]

Q3. Marital Status




i. Married [   ]

ii. Single [   ]

iii. Widower [   ]

iv. Divorced [   ]

v. Separated [   ] 

Part B: Employment Experience 

Q4. What is your current employment status?

i. Permanent and pensionable [   ]
ii. Employed on contract [   ]
iii. Casual labourer [   ]
iv. Self-employed [   ]
v. Not working at all [   ]
vi. Name of church/ministry where you serve: __________________________________

Q5. What is your current total monthly income in the following category?

i. Less than Kshs, 10,000 per month [   ]

ii. Between Kshs, 10,000 – 20,000 per month [   ]

iii. Between Kshs, 20,000 – 30,000 per month [   ]

iv. Between Kshs, 30,000 – 40,000 per month [   ]

v. Between Kshs, 40,000 – 50,000 per month [   ]

vi. Above Kshs, 50,000 [   ]

Q6. If married;

i. Does your spouse work? YES [   ]

NO [   ]

ii. Do you have children? YES [   ]

NO[   ]

iii. If you have children, how many? ________________

Part C: On general understanding of Pentecostalism in Mombasa

Q1. How many charismatic Pentecostal churches are around the physical location of your church? ________________________ (simply indicate the number). 

Q2. Comparing Pentecostal versus the mainstream churches: 

a) Which ones command a huge following around area? ____________________________

________________________________________________________________________________________________________________________________________________

b) Please give a reason(s) for your answer. _______________________________________

________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q3. Depending on your answer in Q2 above, what factors attracted you more to a Pentecostal way of worship than to the mainstream churches? 

__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q4. My pastor preaches on success related subjects:
a) One out of four times in a month
[   ]
b) Two out of four times in a month
[   ] 
c) Three out of four times in a month 
[   ]
d) Four out of four times in a month  
[   ] 
Q5. Our church congregation prefers, loves and appreciates messages on success related subjects over other topics.



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q6. My pastor emphasizes on healing and deliverance related subjects. Tick the correct response: 
a) One out of four times in a month 
[   ]
b) Two out of four times in a month 
[   ] 
c) Three out of four times in a month 
[   ] 
d) Four out of four times in a month   
[   ] 
Q7. Our church congregation prefers, loves and appreciates messages on healing and deliverance over other topics. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ]  
Q8. Do you watch televangelist preachers? 

YES [   ] 
NO [   ]   
Q9. a) If yes in number 8 above, who is/are your favourite televangelist(s) [that is, preacher(s) on television]?
____________________________________________________________________________________________________________________________________________________________ 
b) Please explain your choice (Hint: what is his/her area of emphasis and strength?). 
__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q10. Most of the people in our church attend services so that they can receive a fresh anointing from God for success in all they do, e.g. so that they will be heads and not the tail. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 
Q11. Most of the people in our church attend services so that they can receive healing from diseases. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q12. According to the teachings in my church from the Bible, it is the will of God that his children be wealthy and healthy.



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q13. What are the main subjects commonly shared in testimonies by congregants in church services, revival meetings or keshas. Name three. 
a) _________________________________________________________________

b) _________________________________________________________________

c) _________________________________________________________________

Part C: On success, good health and spirituality of the church  
Q1. Are you saved?
YES [   ] 
NO [   ]

Q2. If YES in Q.1 above, for how long have you been saved? 

i. Less than 5 years [   ]

ii. Between 5 – 10 years [   ]

iii. between 10 – 15 years [   ]

iv. between 15 – 20 years [   ]

v. over 20 years [   ]

Based on your relationship with God in the specified length of time indicated above, please show how this has affected your life in terms of success, good health and your service for him. Please circle/tick only one alternative that supports your view;

Abbreviations: {SA} Strongly Agree {A} Agree
{D} Disagree
{SD} Strongly Disagree

Q3. I came to the Lord because I heard that he blesses people.

SA [   ]

A [   ]

D [   ]

SD [   ]

Q4. I came to the Lord because I heard that he heals the sick. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q5. I have remained in the Lord for the above stated years because he provides for me and my family’s daily bread and good health.
SA [   ]

A [   ]

D [   ] 

SD [   ]

Q6. Since I got saved I should not be sick, and in the unlikely event that I am sick, healing is guaranteed. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q7. Jesus’ primary mission on earth was to set people free from poverty and proclaim success to all people. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q.8 Jesus’ primary mission on earth was to heal the sick and deliver people from satanic oppression and other related problems.

SA [   ]

A [   ]

D [   ]

SD [   ]

Q9. Jesus Christ was materially wealthy when He lived on earth. 

SA [   ]

A [   ] 

D [   ] 

SD [   ]



Q10. The people that Jesus called were initially poor and others sick or tormented by demons then after becoming his disciples they became very prosperous, were healed and never suffered again. 

SA [   ]

A [   ]

D [   ] 

SD [   ]

Q11. According to the teachings in my church from the Bible, if anyone is poor or sick, there must be something wrong with his/her faith in God.

SA [   ]

A [   ]

D [   ]

SD [   ]

Q12. What is the common subject of your prayers? Tick one bracket and give reason(s) for your answer.

a) For the forgiveness of sins and pursuit of righteousness [   ] 
________________________________________________________________________________________________________________________________________________

b) For my needs to be met and the Lord to bless my life [   ] 
________________________________________________________________________________________________________________________________________________

c) For God’s protection from Satan’s attack [   ] 
_______________________________________________________________________

d) For God’s favours in my life [   ] 
________________________________________________________________________________________________________________________________________________

e) For a closer fellowship with Christ [   ] 
________________________________________________________________________________________________________________________________________________

Part D: On your beliefs in the matters of material success, good health and wealth. 

What role does your pastor play in forming your faith for maturity and service to the Lord? In your involvement in church how has your faith grown and your life made different? Please circle/tick only one alternative that supports your view and where explanation is needed, please write it down using brief statements. 

Q1. Do you give;
i. Regular Sunday offering? YES [   ]
NO [   ] How much? _____________ per month
ii. Tithe? YES [   ]
NO [   ] 
How much? _____________________ per month 
iii. First fruit? YES [   ] 
NO [   ] 
How much? _____________________ per month 
iv. Seed offering? YES [   ] 
NO [   ] How much? ____________________ per month 
Q2. My motivation to give is because God promises to give back to me in multiplied measures. 

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q3. God promises me good health as long as I am faithful to Him.



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q4. God promises me material wealth as long I have sufficient faith to command it to my life.


SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q5. God never desires anybody to be sick. 
SA [   ] 
A [   ] 

D [   ] 

SD [   ] 
Q6. God never desires anybody to be poor. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 


Q7. What I earn does not matter, however little or much. I should give most of it to the Lord to bless my life with good health. 
SA [   ]

A [   ] 

D [   ] 

SD [   ]

Q8. As a result of giving in church, my life is now different; I am blessed by God. 

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q9. When I disobey the Lord by not giving, my life becomes miserable, or God punishes me. 

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q10. The power of death or life is in my tongue, that is, my destiny depends on the confession of my words. In other words; what I say is what I become. 



SA [   ] 
A [   ]

D [   ] 

SD [   ]  
Q11. List the topics that your pastor has been preaching in the last three Sundays.

i. ________________________________________________________________________________________________________________________________________________

ii. ________________________________________________________________________________________________________________________________________________

iii. ________________________________________________________________________________________________________________________________________________

END 
Appendix 2: Interview Guide for Pastors
Pastor’s serial number: _____________

Date: __________________________

Dear Participant,

Below is an interview guide that seeks to find out your views on the subject of success, wealth and good health in some of the main teachings in your church. The guide will also seek to find out your convictions, beliefs and involvement as a pastor in teaching about success, gaining wealth and good health for believers. All information received will be treated with utmost confidentiality. Please do not write your name on this questionnaire as a serial number will be used to enter the data you provide. 

Part A: DEMOGRAPHIC – Tick the Appropriate Bracket 

Q1. Age (Years) _________________

Q2. Education Level: 

i. Academic Doctorate Degree [   ]

ii. Honorary Doctorate Degree [   ] 

iii. Masters Degree [    ]

iv. Undergraduate Degree [   ]

v. Diploma [   ]

vi. Certificate [   ]

vii. No formal training [   ]

Q3. Gender: 


i. Male [   ]

ii. Female [   ]

Q4. Marital Status




i. Married [   ]

ii. Single [   ]

iii. Widower [   ]

iv. Divorced [   ]

v. Separated [   ] 

Part B: Employment Experience 

Q5. What is your current employment status?

i. Permanent and pensionable [   ]

ii. Employed on contract [   ]

iii. Associate clergy [   ]

iv. Name of church/ministry where you serve: __________________________________

Q6. What is your current total monthly income in the following category?

i. Less than Kshs, 10,000 per month [   ]

ii. Between Kshs, 10,000 – 20,000 per month [   ]

iii. Between Kshs, 20,000 – 30,000 per month [   ]

iv. Between Kshs, 30,000 – 40,000 per month [   ]

v. Between Kshs, 40,000 – 50,000 per month [   ]

vi. Between Kshs, 50,000 – 80,000 per month [   ]

vii. Between Kshs, 80,000  - 100,000 per month [   ] 

viii. Over 100,000 per month [   ] 

Q7. Do you ever receive gifts and appreciations from the church? How often? Please explain. 
__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q7. If married;

i. Does your spouse work? YES [   ]

NO [   ]

ii. Do you have children? YES [   ]

NO[   ]

iii. If you have children, how many? ________________

Part C: On Your Knowledge of Pentecostalism in Relation to your Ministry  

Based on your calling to pastoral ministry as a pastor in a Pentecostal church, please give your general view concerning Pentecostalism, its vision for your ministry and your leadership structure. For some questions in this category, please circle/tick only one alternative that best supports your view;

Abbreviations: {SA} Strongly Agree {A} Agree
{D} Disagree
{SD} Strongly Disagree

Q1. In your opinion, what is the difference between church growth in the Pentecostal churches from the mainstream churches? For example, Africa Inland Church, Baptist, Anglican, etc. 
__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q2. What features are so unique with your church that makes it a preferable choice by many?
____________________________________________________________________________________________________________________________________________________________

Q3. What are the greatest needs of the people around the area where your church is situated?  
____________________________________________________________________________________________________________________________________________________________
Q4. List three common needs of your church members and how you meet them. 

a) ________________________ _______________________________________________

b) ________________________ _______________________________________________

c) ________________________ _______________________________________________

Q5. What is your vision for this ministry in the next 5 years? 

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q6. What is your leadership structure/style like? 

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Part D: On your Beliefs about Success, Wealth and Health.  

Based on your pulpit ministry and knowledge of your church members, please give your general view concerning the subject of success, wealth and health as you teach it from the Bible and the church’s response to the same. For some questions in this category, please circle/tick only one alternative that supports your view;

Abbreviations: {SA} Strongly Agree {A} Agree
{D} Disagree
{SD} Strongly Disagree

Q8. I preach on topics related to success, health and wealth
a) 100% of the Sundays in a month [   ] 
b) 80% of the Sundays in a month [   ] 

c) 50% of the Sundays in a month [   ] 

d) Not at all [   ] 

Q9. When I invite preachers from other churches to visit, I ask them to preach on topics related to success, health, and wealth. 
SA [   ]

A [   ] 

D [   ] 

SD [   ] 

Q10. I preach on success, health and wealth related topics more than anything else in the church in a year.

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q11. Do you give:

i. Regular Sunday offering? YES [   ] 
NO [   ] If yes, how much? _________________

ii. Tithe? YES [   ] 

NO [   ] 
If yes, how much?_________________

iii. First fruit? YES [   ] 

NO [   ] 
If yes, how much? __________________

iv. Seed money? YES [   ] 

NO [   ] If yes, how much?__________________

Q12. Do you teach and encourage your congregants to give:

i. Regular Sunday offering? YES [   ]

NO [   ] 

ii. Tithe? YES [   ] 

NO [   ] 

iii. First fruit? YES [   ] 

NO [   ] 

iv. Seed money? YES [   ] 
NO [   ] 

Q13. I do teach from the Bible that God multiplies back the money that one gives.

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q14. Jesus encouraged his followers to give to God in order to receive blessings.

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q15. People in Jesus’ days were sick because they did not have enough faith. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q16. Jesus’ primary ministry was to heal the sick, eradicate poverty and pronounce blessings on people.

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q17. Some people are poor because they do not believe who God says they are. 
SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q18. Some people are sick because of their lack of faith in God.



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q19. If a sick person offers to the Lord a sacrifice, they receive their miracle of healing. 



SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q20. Some unbelievers (non-Christians) are wealthy because they give faithfully to (their) God.

SA [   ] 
A [   ] 

D [   ] 

SD [   ] 

Q21. Does the power of the tongue suggest someone’s destiny? That is, who you say you are you actually become. Please explain. 

__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q22. What do you consider to define true success in life?

______________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q23. What does it mean ‘to be blessed’?

______________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________

Q24. To the best of your knowledge, what is the average monthly income of your congregants?

i. Less that Kshs, 10,000 per month [   ] 

ii. Between Kshs, 10,000 – 20,000 per month [   ] 

iii. Between Kshs, 20,000 – 30,000 per month [   ] 

iv. Between Kshs, 30,000 – 40,000 per month [   ] 

v. Between Kshs, 40,000 – 50,000 per month [   ] 

vi. Over Kshs, 50,000 per month [   ] 

Q25. To the best of your knowledge, what is the church’s average monthly income?  

i. Less that Kshs, 50,000 per month [   ] 

ii. Between Kshs, 50,000 – 100,000 per month [   ] 

iii. Between Kshs, 100,000 – 150,000 per month [   ] 

iv. Between Kshs, 150,000 – 200,000 per month [   ] 

v. Over Kshs, 200,000 per month [   ] 

Q26. If believers were not to benefit materially from God, would you still encourage members of your congregation to worship God?

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________
Q27. What income generating projects does your church have?

__________________________________________________________________________________________________________________________________________________________________________________________________________________________________________Q28. Do the proceeds from the above mentioned projects (Q.27)

a) Benefit the poor and needy in the church? YES [   ] 

NO [   ] 

b) Briefly explain, please. 

________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________________Q29. I am accountable to the congregation and other leaders for all the moneys contributed by congregants every Sunday.



SA [   ]

A [   ] 

D [   ] 

SD [   ] 
END
Appendix 3: Consent Form for Pastors

MATERIAL DECEPTION IN AFRICAN CHRISTIANITY: A STUDY OF PROSPERITY GOSPEL AMONG SELECTED CHURCHES IN MOMBASA CITY, KENYA
CONSENT FORM FOR PASTORS, TEACHERS, APOSTLES, PROPHETS AND BISHOPS: IN-DEPTH INTERVIEW

RESEACHER: Martin M. Munyao, BTh, Department of Theology and Pastoral Studies, Daystar University, Nairobi, Telephone: 0720 981 789. 

Introduction:

I am asking you to be in a research study.  The purpose of this consent form is to tell you the things you need know about the study you are just about to participate in. Please read the form with care. You may ask questions about the purpose of the research, what I would ask you to do, the possible risks and benefits, your rights as a volunteer, and anything else about the research or this form that is not clear. When all your questions have been answered, you may participate in this research.  This process is called ‘informed consent.’ This consent form may contain words that you do not understand.  Please ask the researcher to explain any words or parts of the consent that you do not clearly understand.  

What is the purpose of the study?

Deception of materialism has highly contributed to the spread of prosperity gospel in Mombasa. This study evaluated the prevalence and development of prosperity gospel in Mombasa to establish whether it departs from the Biblical teaching. Situating prosperity gospel theologically, Biblically and contextually, this study sought to understand its range of deception, provide a Biblical and theological foundation on prosperity as a corrective measure to its usage regarding African Christianity in selected churches in the city. 

What will I be asked to do? 

You will be interviewed by the researcher. The interview will be done face-to-face by the researcher in a confidential place. The interview will take up to half an hour, and is meant to help me understand the contribution of success, good health and wealth as far as church growth in Mombasa city is concerned. 

The interview will be audio recorded, and the words on the recordings will be typed onto paper. The researcher will also be taking notes during the interview. Your name will not appear on any of these pages. I will destroy the audio recording one month after the study has been completed.

Length of your participation into this study: Is a one time, half an hour interview.

What are the risks of this study? 

Some things I will talk about may make you feel uncomfortable.  For example, I will talk about issues related to your service delivery among the worshippers in your church as well as money related issues. If you feel sad, angry, or upset by the things I talk about, I would like you to talk with the researcher.

What are the benefits of taking this study?

This study will help people in Mombasa who have been weighed down by the demands of prosperity gospel. Situating prosperity in its right place in African Christianity will not only restore sanity in the Christian faith but also revive Christian witness in a fallen world. You may not necessary benefit directly or individually from the research, but the church will. 

How is this study being paid for?

This study is a purely an academic requirement in thesis writing as a fulfillment for a Master of Theology degree by Daystar University, Nairobi. Therefore it does not attract any funding from either foreign or local sources. The researcher taking this academic exercise is a postgraduate student. However taking part in this interview will not cost you anything. 

How will my confidentiality be protected? 

Every effort will be made to keep your personal information private. Your name, which you give only in this consent form, will not be on any other papers or computer files. All records from your taking part in this study will be stored in the researcher’s personal laptop. Only the researcher will be able to see the records. All ethical considerations observed. 

CONSENT AND SIGNATURES
Subject’s statement

This study has been explained to me. I volunteer to take part in this research. I have had a chance to ask questions.  If I have questions later on about the research I can ask the researcher listed above. If I have questions about my rights as a research subject, I can call Prof. Peter Mageto, the Head of Department, Theology and Pastoral Studies, Daystar University – 0711 756 424. I will receive a copy of this consent form.

___________________________________ 


_____________________________

Name of Participant 






Signature and Date 

___________________________________ 


_____________________________

Name of Researcher






Signature and Date 
Appendix 4: The churches that participated in this study
Neno Evangelism Centre, Mombasa

Winners Chapel International, Mombasa

Breakthrough Chapel, Mombasa

Holy Ghost Miracle Church, Bamburi

Kenya Assemblies of God, Likoni

International Christian Centre, Mombasa

Jesus Celebration Centre, Buxton – Mombasa

Mombasa Jubilee Christian Centre 
Church Leaders

Serial Numbers 01 – 08

Lay Respondents

Serial Numbers 01 – 72  
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